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Editorial 

Maria Cristina Aguirre 

The editorial team is proud to present you with what we believe is an extraordinary issue 
of the Lacanian Compass that is appropriate to the extraordinary times in which we are 
living.  We have for the first time in the history of the United States, an African-American 
President and First Family.  Both in the United States and around the world people are 
energized by the Obama Administration’s message of “Hope” and “Change We Can 
Believe In” especially as we struggle to overcome the most serious economic crisis of 
our era. Perhaps, the Nobel Committee in Norway shared this same sentiment in 
awarding President Obama the Noble Peace Prize. 

The Lacanian community in the United States aims to become the school that Lacan 
proposed.  Through the use video conferencing technology we are able to not only reach 
across the country but around the globe.  This year, guest lecturers from countries 
including France, Australia, Brazil, Argentina, and Spain presented to the American 
Lacanian community using this new format. In addition, we will be holding the fourth 
annual Clinical Study Days (CSD4) from October 16th until October 18th in New York 
City. 

In this issue of the Compass, the reader will find our Brazilian colleague Ana Lucia 
Lutterback Holck’s powerful testimony of the pass entitled “Writings.” We are very 
grateful to her for allowing us to print it in this issue.  It is consistent with our effort to 
transmit Lacan’s teaching.  Ana Lucia extracts knowledge from her experience of 
analysis; knowledge related to the unconscious and to jouissance. 

In the section called The Beacon, we present two excellent texts. We have Pierre-Gilles 
Gueguen’s extensive review of the “Symptom in Hypermodernity.” In it he provides a 
Lacanian perspective on anorexia and depression. He argues that: psychoanalysis 
begins when the therapeutic question is no longer central but rather gives place to the 
search for the cause.  Modern therapeutics often overlooks the connection that the 
speaking being has both to language and to the body; two dimensions we must not 
forget.  Patrick Monribot discusses Lacan’s thesis about interpretation.  His work reviews 
the different phases of Lacan’s teaching illustrating them with clinical examples. 

In the Radar, Josefina Ayerza, shows, with great wit, the paradox of the subject and the 
signifier. She gives us three vignettes related to: the pandemic flu, the war on the 
Taliban and the use of torture.  As she notes: the more the subject strives to free itself 
from the signifying chain the more the subject enters it and blends in. 

In the Log, you will find the report of the 15th International Seminar of the Freudian Field 
held in New York, this past October 2008.  The Seminar featured “The Clinic of 
Happiness” with Alexandre Stevens. Stevens’ thesis is that there is no such thing as 
universal happiness.  He instead, introduced the notion of “made-to-measure 
happiness”. 



Lacanian Compass 

 

Page 4 of 53 

The Notebook, features Tom Svolos’ engaging and comprehensive review of the first 
issue of Hurly-Burly, a publication of the New Lacanian School. In the Chart you will find 
a schedule of ongoing courses, seminars, lectures and other events related to the 
Lacanian orientation in the United States.  We thank Pam Jespersen for her efforts in 
compiling this information. Also this issue would not have been possible without the fine 
editing of Gary Marshall. 

We wish you a happy reading. 

Maria Cristina Aguirre 

October 2009  
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Beacon  

The Plunge of the Symptom in 

Hypermodernity
1
 

Pierre-Gilles Gueguen 

Translated by Florencia F.C. Shanahan 

Translation Reviewed by Alan Rowan 

14th November 2008 

Freud had pointed it out in his time: is it possible that the neurotics love their symptom 
more than themselves? This gave rise to despair in him, but he had to recognise that at 
the end of his life he did not come to grips with the « symptomatic residues » at the end 
of the analysis. Will we then speak about the symptom insofar as it is interpretable, or 
about the symptom insofar as it instantiates the ultimate possible knotting among the 
three registers Imaginary, Symbolic and Real, which then corresponds to an event of 
jouissance and which, as such, is no longer susceptible of deciphering? In his time, 
Wilhelm Reich had perceived something of this when he spoke about what he called 
character. 

Another question: is it well founded for us to speak of «new symptoms»? One cannot 
avoid it, since it is futile, like Lewis Carroll’s Humpty Dumpty, to know who the master of 
the words will be: the term is in use whether we like it or not; 

However, what is at stake in psychoanalysis is to know what it means to speak or, more 
precisely, how is it that the jouissance of the body is hooked up into language; namely, 
by virtue of what are we speaking-beings (parlêtres), to use an expression from Lacan’s 
latest teaching.  

It is not then about becoming the police of words, since there is always an 
indetermination of translation, and this is why in the last years, many papers of the ECF, 
PIPOL, and within the AMP2 in general, have focused on the «new symptoms». Our 
Italian colleagues in particular have emphasized this trait by talking of a 
«monosymptomatic» clinic. These denominations, which are valuable within a certain 
context, must however be taken cautiously. One can indeed say in a sense that new 
symptoms can be observed, and one can equally say that the symptom, when it is 
properly speaking an analytic symptom (that is, when it becomes decipherable within the 
transference) presents nothing new. 

                                            

1  Lecture pronounced at the APPI Conference in Ireland, November 2008 and published in their Bulletin. 
2  EFC (Ecole de la Cause Freudienne); PIPOL (International Programme in Applied Psychoanalysis of the Lacanian 

Orientation ); AMP (Association Mondiale de la Psychanalyse). 
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According to Lacan, psychoanalysis is not the setting (short or long session, couch or 
face to face, institution or private practice), but a discourse, the discourse of the 
psychoanalyst. It is written by placing the object cause in the position of that which acts, 
it puts a barred subject to work, a divided subject who has to exhaust the meaning of his 
symptom, meaning that, as it tends to freeze, the psychoanalyst challenges through 
interpretation.  The result of the analytic operation being a knowledge about the 
unconscious and the production of a residue that cannot be assimilated: the object which 
responds to the master signifiers of the subject. 

These denominations nowadays in use, often called « new symptoms », are rather ways 
that the Master has to designate certainly frequent but imprecise phenomena. They are 
in particular the product of a clinic of «disorders»; a clinic built up in a baroque fashion 
by the bargaining of lobbies and experts within the DSM, by wrongly founded statistical 
manipulations -about which the greatest defenders of yesterday are themselves alarmed 
today. Nevertheless, this clinic of the monosymptoms is at the same time a «fact of 
language» since this is how the public expresses itself; but it is also potentially 
dangerous because it embodies «the Other’s language», the master’s discourse which 
tries to put the knowledge of psychoanalysis into the position of the slave, as Jacques-
Alain Miller affirmed in his opening course this year at Paris 8. The clinic of the « new 
symptoms » has in particular the risk to promote categories that serve the 
pharmaceutical industries and aim at silencing the suffering of the symptom and at 
provoking effects of segregation. 

Having said that, by becoming interested in the symptomatic categories situated in 
relation to public health causes, psychoanalysts of the Lacanian orientation have known 
how to show, in turn, that they were present within today’s social scene (‘psychoanalysts 
in direct touch with the social’) and that they responded to a function of public utility. This 
has been patent in the experience of the «free clinics»1, of which we can today measure 
both the success and the danger of dilution they represent for psychoanalysis. 

Psychoanalysis has a therapeutic efficacy on the so-called «new symptoms», although 
for psychoanalysis they constitute badly formed categories. Let us take the example of 
«depression»: it is evident that this category designates at first anything that responds to 
certain type of chemical molecules, whether it is obsession, sadness or diverse forms of 
psychosis. These molecules, if they are correctly prescribed, certainly alleviate the 
suffering, but their effects may also be harmful. 

Let us say that they aim to sedate the suffering and the anguish rather than to heal. 

Surely the therapeutic horizon has its usefulness, and by being interested in it Freud 
found a ground on which to found psychoanalysis; but that was not all. We could even 
say that a psychoanalysis begins when the therapeutic question is no longer central and 
it gives place to the search for the cause. As Lacan noted it, the cure comes as «an 
addition». 

Furthermore, we could question the denomination of symptom itself attributed to these 
phenomena. It is due to a sort of mimesis with psychiatry that we thus name them. Or, to 
                                            

1  CPCT - Psychoanalytic Centers for Consultation and Treatment. 
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be more fair, when psychoanalysis broke away from the psychiatric substratum (what 
could be situated in Lacan’s structuralist moment), we could grasp that in 
psychoanalysis we call symptom the formation of the unconscious that constitutes itself 
when the transference is engaged and when the formal envelope of the symptom1 is 
isolated. In certain cases (neurosis) an opening of the unconscious is obtained by 
means of interpretation, in others (psychosis) the unconscious is openly exposed («à ciel 
ouvert») and what is at stake is to obtain a quilting point able to bind the hole of 
foreclosure. This is why we must speak about the symptom in the analytic sense of the 
term with due prudence. 

We shall examine two of the most frequently advanced «monosymptoms»: anorexia and 
depression. We will see that they direct us towards a clinic of the object just as much as 
towards a clinic of the signifier. We will also see that the phenomena designated by them 
are attached to a variety of psychoanalytic concepts, which makes these categories 
susceptible of several diagnostic interpretations2. 

Anorexia 

The phenomenon was recorded by the psychiatry of the 19th century, that is to say, it is 
not new. Lasègue had perfectly identified it and Charcot was interested enough in it to 
indicate a mode of therapeutic resolution. 

What is at stake, as we know, is a refusal of food, which can often put the subject’s life in 
danger. The common point within its different varieties is the persistence of the refusal in 
the anorexic subject and the resistance she or he opposes to any demand to be cured. It 
would seem as if the frequency of this phenomenon is more important nowadays than it 
once was, particularly because of the promotion of modern ideals such as beauty and 
slimness; this would also explain the prevalence of anorexia in female subjects. Since 
Freud, the symptom has always been indexed to the desire of the Other and this is what 
Freud discovered with his hysteric patients. 

However, anorexia does not only affect hysteric subjects and one often finds anorexic 
manifestations of psychotic origin. 

It is then important to know how to distinguish the type of relationship the subject has to 
the Other, and what the value of the refusal is. The leaning on the object ‘nothing’ is not 
the same in neurotic anorexia and in psychotic anorexia.  In one case what is at stake is 
the fixation to an object cause of desire, this object (which is within the species the 
‘nothingness’ as an index of the insatisfaction within the phantasy3 [fantasme]), may be 
mobilised by the deciphering of the symptom (even when it is often difficult to dislodge 
the hysteric subject from this fixation point). In other cases, the object does not function 

                                            

1  «L'enveloppe formelle du symptôme». 
2  The journal of the Freudian Cause («Revue La Cause Freudienne») has published in particular two excellent articles in 

its issue N° 65 March 2007, one by Carole Dewanbrechies –La Sagna on anorexia and the other one by Marie-Hélène 
Brousse entitled «Panic Attack». I will be broadly referring to them. An important bibliography exists on depression, I will 
refer here in particular to Eric Laurent’s article published in issue N° 93 of the Journal «Quarto» entitled «Hard not to be 
depressed!» [« Difficile de ne par être déprimé!"]. 

3  On this point one can reference the passage in the Ecrits dedicated by Lacan to the Freudian case of ‘the witty 
butcher's wife’ (p 522-523). 
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within the symptom, in its place a psychotic certainty manifests itself which may take, in 
turn, a delusional aspect (discrete delusion of poisoning for instance, or even 
melancholic delusion). In the latter cases the treatment will not respond to the 
deciphering of the unconscious and interpretation will not be carried out by means of the 
deciphering of the symptom1. 

As Carole Dewanbrechies-La Sagna points out, one has to be able, in every case and in 
the most appropriate way, to give the subject back an authentic relationship [rapport] 
with speech. Because these young anorexics have lost this relationship with speech and 
their fixation with the object in some way protects them from anxiety, which is 
thenceforth unilateralised on the side of the Other, especially the family. In psychosis, 
the phallic dimension of the object is not present and the relationship to speech that one 
tries to allow has to do with a work of invention of speech which distances the subject 
from the point where the phallus would be summoned. 

Naturally in both forms the phenomena has to be taken seriously, since in serious cases 
it can often lead to death. We can see the interest in deploying in this regard a precise 
clinic, and the danger of current treatments (especially cognitive-behavioural ones) 
which, on one hand do not distinguish according to the nature of the anorexia and, on 
the other, try to apply coercive methods when what is at stake is a relationship of the 
subject with the Other of the signifier that, in the case of psychosis, rapidly becomes an 
other who wants to enjoy the subject and sometimes to the point of his death. 

Thus, anorexia taken in its generality is a clinic of the desire of the Other, that is why the 
phenomena can appear very early (infantile anorexia) as Lacan pointed out in his 
«Family Complexes»2, but it is also a clinic of the object as testified to by the particular 
status of anxiety which (we know after Lacan) «is not without an object». We shall note 
the interest that Lacan himself had in anorexia (which he then designates as « anorexia 
in relation to the mental »), in a famous case taken from Kris and commented on in the 
Ecrits (p 501 and 502). In his critique of the type of interpretation made by Kris who led 
the patient to an acting-out, Lacan contends that the case which presented itself as an 
obsessional neurosis was in fact at the level of the drive an "anorexia nervosa": 
"Anorexia in this case concerns the mental realm, concerns the desire on which the idea 
lives, and this leads us to the scurvy that rages on the raft on which I embark him with 
the skinny virgins." 

Depression 

Depression and its corollary -always present in the shadows- the act of suicide, 
constitute nowadays a major problem for mental health in European countries. Eloquent 
statistical surveys oblige us to conclude that the continuous decisions taken for over 28 
years by different governments have failed (this mood disorder was isolated in 1980 in 
the DSM III and the use of the DSM within the psychiatry training was generalised 
shortly afterwards in France). 

                                            

1  On this subject we will read in particular: Laurent Eric, «Interpreting Psychosis from Day to Day», Bulletin of the NLS, 
Issue 4, 2008. 

2  Lacan, J. Les complexes familiaux dans la formation de l'individu, Autres Ecrits, Paris, Le Seuil, p 23-84, 2001. 
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If there is a field where a «rupture» should impose itself, a change of paradigm, it is 
precisely that of mental health, and despite this, nothing allows us to predict that a true 
alternative is envisaged to date, rather the opposite. From this viewpoint, the advertising 
campaigns undertaken by various governments in various European countries for the 
treatment of depression are more dangerous than beneficial, given that they also 
artificially unify phenomena which respond to very different structures. 

The semantic spectrum covered by this signifier is so large that, in a sense, depression 
is nothing. In another sense, this poorly formed category is part of an ideology which 
propagates the ideal of happiness for consumption. It is its residue, its dark face, but 
which has to respond to the Master’s will by erasing itself through more consumption of 
the objects ‘medication’. The signifier «depression» thus becomes the name of that 
which justifies the treatment of the body as a machine, and of life as a scene or a 
cinema screen where the «story telling»1 only shows images of beautiful, famous, 
intelligent, laughing and flourishing people. Depression is nothing but the name of that 
which has not yet reached the ideal of universal happiness. It is the name of the emotion 
that allows «grief management»2 which enjoys the favors of bureaucratic ‘supervision’. 

However psychoanalysis is not hedonism. Freud showed us that the pleasure principle 
turns imperceptively into its beyond, into death drive. This is why the signifier depression 
is actually the name of a central affect in our civilisation and its discontent.3  

The term ‘affect’ understood in the sense given to it by Lacan is enough to determine 
what depression is not and what it is. In fact, the category of depression supports all the 
illusions the least of which is not that of believing that the affect says the truth or even 
(as it is the case with an invading version of neurosciences) that there exists continuity 
between the biological processes and the sensible ones, the emotions. 

On the occasion of a conference in Ghent in 1986, Jacques-Alain Miller remembered 
that for Lacan, the psychoanalyst strives to «verify the affect» and that outside anxiety 
[angoisse] affect deceives. What is at stake in psychoanalysis is to «verify the 
depressive affect» and to show how it misleads in contemporary civilisation, how it must 
be referred to the relationship of the speaking being to language, to a well-saying, that 
is, the ethics of the subject as promoted by psychoanalysis. Lacan’s indication in 
Television must be taken seriously: «it isn’t a state of the soul, it is simply a moral failing 
(…) which is ultimately only situated in relation to thought, that is, to the duty of well-
saying [bien dire] or to find oneself again in the unconscious, in structure»4. Neither 
psychological nor corporal, the affect is loose, it is a semblant, the echo in the body of 
the fact that there is a saying [dire]. 

Thus, as Lacan points out in the same passage, this cowardice, this «rejection of the 
unconscious » can go as far as psychosis. 

                                            

1  In English in the original (TN). 
2  In English in the original (TN). 
3  Cinzia Crosali has recently defended a thesis entitled «Depression: a central affect of modernity» [La dépression: un 

affect central de la modernité] at the Department of Psychoanalysis of the University of Paris 8. Unpublished. 
4  "Ce n'est pas un état d'âme c'est simplement une faute morale,(…) qui ne se situe en dernier ressort que de la pensée 

soit du devoir de bien dire ou de s'y retrouver dans l'inconscient dans la structure." 
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Just as the middle of the 18th century, under Rousseau’s influence, saw the 
manifestation of new affects appear –like the fears of compassion-, in the same way our 
century will be, without a doubt, that of «human rights» based on compassion and one of 
the rise of the depressive affect. The fact that this rise of the affect in potency takes 
place under the aegis of science is not without giving rise to a certain degree of anguish 
[angoisse]. It reminds us that, according to Lacan, that which firstly characterises 
psychoanalysis as different from science or from the managerial ideals of completeness, 
is that it always fails1 and does so in the good way, like the drive fails its object. This is 
what gives a chance to the reading of the Unconscious and to a way out of depression 
as the clinic often demonstrates, while the effectiveness of antidepressants, so vaunted, 
at their beginnings, is eroded to the point that certain standards of good practice 
consider that they should be prescribed for life, for instance in the case of obsessions. 

The empiricism that nowadays reigns in psychiatry leads to a disregard of the power of 
speech [la parole] because all hope is transferred onto the substance itself on which one 
counts on operating in order to reform the mood. Must one follow that research 
fascinated by brain localization with positron cameras? This is today the bed of 
behavioural therapies. It spreads the hygienist illusion of a continuum between language 
and biology. Much research endowed with great prestige, is being directed towards this 
perspective of a junction which will be, we can bet on it, forever postponed. 

The neurosciences are asked to couple reeducational programmes which would follow 
every individual «from the crib to the University» even though nothing has been proved 
in relation to the organic substratum of thought. These surveillance methods have their 
origin in the phantasy [fantasme] that the key to thought will at some stage find an 
objective status. It is nothing less than a new presentation of determinism which denies 
free-will, subjectivity and responsibility for the human act. It is then at this joint gap of the 
biological and thought where medication is raised to the Zenith as an ideal object which 
brings about jouissance directly and eases pain. Many cognitivists and some 
neurologists have the pretension of making us believe that this is happiness! We believe 
that the factual monopoly that the supporters of this paradigm have within mental health 
policy must be today put into question because its project, which is based on the 
principle of inference, is neither feasible nor desirable (cf Jacques-Alain Miller’s 
comments in his course of 21/01/08 concerning what he calls «the fantasmatic ambition 
of giving subjectivity an objective status by means of mathematical modelling and brain 
imaging»). 

The human being is modified by language, which awards him a body that superimposes 
itself on and is sometimes confused with the organism. Psychoanalysis shows it every 
day: the living human is entangled in language, from where the hypothesis of the 
unconscious (structured like a language, said Lacan), which prevents the human being 
from being transparent to itself and from ever totally becoming so. The misfortunes of 
love, even for the most volunteering subjects, would be enough to prove it. Freud firstly 
discovered it through the hysteric conversion symptoms where the anatomical lie 
covered up the truth of a position of the subject in relation to the Other. Lacan gradually 
made clear that language and speech [parole] not only rule the individual’s relationship 

                                            

1  In French ‘rater’: also to misfire, to go wrong, to miss. [TN] 
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with his world by the hold of the Symbolic and the Imaginary onto the body, but they also 
rule his jouissance, his way of experiencing his body and his drives. He posed, following 
this thread, that language itself could be an apparatus of jouissance [appareil de 
jouissance]. A number of consequences are deduced from this which are valid for the 
treatment of depression and of the suicidal passage to the act: 

1: Our paradigm is holistic, as it is said nowadays. This means precisely that, in the 
treatment of depression and the prevention of suicide, we admit the phenomena 
inventoried by the empiricist doctrine (sadness, self-devaluation, etc) but we do not 
isolate them from the whole of the state of the patient. The speaking being who 
addresses us to us is a whole. He is first of all a being of language: if he suffers today 
from what the DSM calls depression, if he has suicidal thoughts, they result from a very 
special entanglement, which is old although it may have been recently reactivated, 
between language and the regulation of the jouissance of the body. Freud studied 
melancholic psychosis in relation to the phenomena of mourning, Abraham by means of 
a differential clinic between obssessional neurosis, Melanie Klein through the dialectics 
of the primordial phantasies of good and bad objects. For us a speaking being is a 
whole, depression and suicidal passage to the act no matter how much unbearable 
suffering they can produce, are not of a different nature of mourning or a heroic act. It is 
not about cutting up some traits and tackling them in order to suppress them or erase 
them, or even to prohibit them as CBTs do. There are no «suicidal people», as our 
colleague P. La Sagna pointed out, there are no «depressed people». There are 
subjects who suffer and suffering is not measurable, as Mr Douste-Blazy then French 
minister of Public Health, had said. 

2: Our paradigm only admits a treatment «case by case». It is only possible by going 
through the singular relationship of the patient with the caregiver who gives all its weight 
to the powers of speech. It is a clinic under transference. Just as desire is the desire of 
the Other, Lacanian psychoanalysis has a lot to do with the philosophical stream 
illustrated by Merleau Ponty and Sartre: what I am depends on the Other. From where 
the Unconscious is political, in the sense that it concerns above all the social bond 
between a speaking being and others. From this viewpoint Depression and suicidal 
passage to the act will be considered according to our paradigm as diseases of 
disconnection [débranchement] of the social bond. Thus, these symptoms can be 
inscribed within the diversely indexed modes of disconnection named by Lacan as 
«clinical structures»: neurotics, schizophrenics, paranoids, or even melancholics or 
manic-depressive, and furthermore non-triggered psychotics (that which we call 
«ordinary psychoses») 

The mood, the thymic disorder translates the fact that the subject of the unconscious no 
longer finds in language and in the social bond the means to regulate, to pair 
[d'appareiller] with his body’s drive jouissance. The first gesture of care will therefore be 
to allow a transference to be established, that is, a bond of speech and confidence 
between the caregiver and the person treated. We see how the use of speech is at the 
forefront. 
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If it is reduced to «comfort» within the «all medication» therapies where the interviews 
aim first of all at ensuring that the patient accepts well his pills, if it aims at an interdictive 
or a coaching1 reeducation within the cognitive therapies (understand his symptoms!), 
the place of speech is taken to its maximum potency within psychoanalysis to allow the 
transforming action of speech and the dialectisation, whereby symptoms change. I would 
like to mention here that to speak to a psychoanalyst is not just simply to communicate 
or express oneself, it is to engage oneself in the social bond of speech, and whether we 
like it or not, in the search for a truth which, in depression, is the cause of the extinction 
of his faculty to desire and enjoy. The practitioner is firstly invested in the register of the 
transference and of the act of speech. The function of medication is in no way neglected 
or underestimated: it is necessary to calm the anxiety and the pain enough so that the 
relay of and the subject’s implication in his suffering can be restituted. This implies a 
parsimonious, targeted and particular use for each subject. 

Because «the subject of medication, the one who accompanies it as its shadow, 
effectuates the reinscription of the medication in the categories of speech [dit]. It is not a 
master, it is one of the master signifiers of our civilisation.»2  

This particular mode of resorting to medication also implies to be able to, in the shortest 
horizon, do without it. In this perspective, the essential thing is not to erase pain and call 
that « happiness », the essential thing is to help the subject to get out of the 
entanglements and impasses from which his body suffers when his relationship with 
language and truth is too hampered. The objective is not so much an unveiling of truth in 
itself, but an invention in the relationship of the subject with language which restores the 
desire and the possibility of action and of the social bond.  

                                            

1  In English in the original. [TN] 
2  Eric Laurent, "Comment avaler la pilule? [«How to endorse the pill?» Ornicar? 50 Seuil Paris 2004 pp.61-73. 
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Beacon 

Lacanian Interpretation  

Patrick Monribot  

Text delivered to the Kring of the NLS 

Ghent, 21 January 2009 

Translated from the French by Adrian Price 

Well before Pythia at Delphi, there were already subjects who were taken to harbour 
some knowledge impervious to reasoning, impervious to the sum of acquired 
experiences, impervious to the Logos. They were the conveyers of a knowledge that 
flowed out of them and came from the beyond. In this capacity, they were required to 
interpret, i.e. to transmit. Thus the first function of the interpreter was to be the 
messenger of the gods, if the historical dictionaries are to be believed. 

The psychoanalyst, who also deals with a particular register of the unknown, the 
unconscious, is no exception to the rule: he has to interpret. Our exploration will look at 
Lacanian interpretation. Qualifying it as ‘Lacanian’ means that there are other possible 
types of interpretation, which vary according to different conceptions of the unconscious. 

Lacanian interpretation poses a problem that bears on the fact that there are several 
Lacans depending on the periods being considered. It is not the same for the Lacan who 
deflates the imaginary register, for the one who explores the symbolic order, and for the 
one who makes out the category of the real at the end of his teaching. 

Thus the interpretative periods may be divided and subdivided, but they can also be 
grouped in two major stages. Indeed, interpretation varies with the status of the Other – 
which Lacan formalised as being the big Other. At the start of Lacan’s teaching, the 
Other is written with a capital A and is unbarred: it is a complete Other – the locus of the 
code, of the signifier, the locus from which everything that forges an unconscious is 
constituted, and so on. Then, with time, the Other appears as barred, i.e. de-completed, 
even incomplete, which means that the totality of clinical experience is not explicable 
based on the signifiers contained in the Other, the unconscious that has been explored 
from top to bottom does not offer up all the keys. Finally, with the late Lacan, it is in no 
uncertain terms the Other that does not exist, which is something else again. 

To recap, interpretation varies with the changing status of the Other. For instance the 
complete Other from the early Lacan is homogenous with what Freud called ‘the other 
scene’: it is the Other as the locus of the truth of unconscious desire – the same that is 
scrutinised in dreams for example. This implies a certain type of revelatory interpretation. 
It is quite another thing to interpret in the vein of the late Lacan, so as to expose on the 
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contrary an inconsistency of the Other. This time it is a matter of deflating the Other as 
the locus of a real jouissance. 

Taken from this angle, Lacan’s major turning point is in 1972 with the text ‘L’étourdit’, in 
the Autres écrits. Here, the Other changes radically in status and its new inconsistency 
changes the essence of interpretation. 

Let’s take up this diversity as it is punctuated along the development of the big Other, 
but which is to be found in the present, brought into actuality by each treatment. 
Lacanian interpretation is plural. How are we to find our way in this diversity? Each 
plurality can be approached based on three registers: imaginary, symbolic and real. 
Indeed, interpretation varies with the register concerned. This will serve us as a thread 
with which to explore the question. 

The imaginary 

Lacan’s first period is from the 1950s, the period marked by the first Seminars. The 
textual reference from the Écrits is ‘Function and Field of Speech and Language’. In this 
period, the unconscious is structured like a language. It is the equivalent of a discourse 
constituted on the basis of signifiers taken from an exterior locus – the family, for 
instance, is a figure of the Other as an initial locus of the signifier, in which one’s 
unconscious takes shape. It is the breeding-ground in which the unconscious takes 
shape. And this locus is complete. Here one can find the signifiers capable of giving the 
last word of desire and jouissance, capable too of giving voice to the ultimate essence of 
my being, my profound identity – the famous question Who am I? To interpret is thus to 
contribute to the analysand gaining access to these signifiers, in so far as they elude 
him. 

The unconscious built up on the linguistic mode is one of Lacan’s finds designed to 
extract it from the imaginary. It is a question of dissociating the flow of clinical 
phenomena from the structure that organises them through interpretation. Clinical 
phenomena have a tendency to nudge the practitioner towards a psychological reading 
laden with all manner of meanings – in the style of ‘I’ll tell you why your daughter is 
dumb…’ In other words, clinicians are easily sucked into the imaginary register, which is 
where Lacan situates the cult of the ‘how and why’ proper to introspective psychology, a 
long way off from psychoanalysis. The unconscious discovered by Freud obeys another 
logic. To demonstrate this logic, Lacan examines the treatment as a dialectic. This is 
where the story of Lacanian interpretation begins. 

First of all, there was the Socratic dialectic in which the analyst positions himself in such 
a way as to allow a knowledge that has a truth-value to come about, following Socrates’ 
example. This level of interpretation, directly below the imaginary, aims at re-establishing 
a lacuna in incomplete knowledge. It is a matter of filling in the holes of knowledge. In 
Book I of the Seminar, Lacan mentions in this respect the ‘patient historical 
reconstructions’ of Freud who ‘here proceeds as if […] with archival documents, 
employing textual criticism and exegesis.’1 For example: Freud reconstructs a copulation 

                                            

1  Lacan, J., The Seminar, Book I, Freud’s Papers on Technique, Norton, Cambridge, 1988, p. 189. 
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between the parents that his famous patient the Wolfman supposedly saw as a child – a 
scene reputed to be traumatic. It involved intercourse in the a tergo position. 

The analyst’s active constructions open the door onto a certain number of possible 
wayward paths, one of which, not the least of them, being that of proffering meaning to 
fill in the holes of knowledge. This is one way of straying off into introspective 
psychology. For example, in this vein, the analyst can reveal to the analysand the 
meaning of the transference by exposing the false liaison that the transference is – ‘I’m 
not who you think I am…’ This is an error! Lacan would say, quite rightly, that the 
transference is not to be interpreted – you don’t cut off the handy branch you’re sitting on 
with the analysand – rather you interpret ‘in’ the transference, which is quite different. 
More generally, the question of meaning opens up the debate on the difference between 
interpretation in psychotherapy and interpretation in applied psychoanalysis. J.-A. Miller 
put us on the right trail last year. For him, psychoanalysis aims wide-of-meaning whilst 
psychotherapy wallows in meaning. 

After Socratic dialectic, there was Hegelian dialectic. This time, the ends are different: it 
involves a problem of recognition. In the flow of the analysand’s words (free association) 
how is one to isolate full speech and get it to be recognised so that the subject’s true 
desire may be recognised? In this new approach, the imaginary axis is the one that fuels 
the waffle of empty speech and screens off the revelation of the truth, the latter being 
situated on the symbolic axis. Truth belongs entirely to the signifier in this period – the 
problem is one of how to say it. A leap has been taken. In the first dialectic, it was about 
revealing a lacunary knowledge. In the second, it is about revealing not a knowledge or 
history but full speech, a speech that would finally designate the subject’s Being. Full 
speech names Being – the subject’s Being, the Being of his true desire, the Being of his 
jouissance. It is quite different from the straightforward restitution of a fiction. 

What becomes of interpretation in this logic? Lacan turns it into something said by the 
analyst who occupies the place of full speech when it fails to arise on the side of the 
analysand. The analyst restores to the analysand-subject the responses of the Other, 
the signifiers of the Other that the subject lacks. The analyst is not really identified with 
the big Other but he is its intermediary. The symbolic axis is brought out from under the 
imaginary cape that cloaks it, by virtue of this dialectic in which the analyst recognises or 
furnishes full speech. We have got to the end of the fifties, and all that comes up against 
its limits fairly quickly. In 1958, in a text on ‘The Signification of the Phallus’, Lacan 
shows on the contrary the dead-end of the Hegelian dialectic: ultimately it fuels the 
imaginary axis more than it permits getting out of it – contrary to what Lacan had initially 
hoped. In the best cases, this satisfaction through recognition builds up the transferential 
alienation, which is not really the goal of analysis. Seen through to its end, the play of 
recognition between two speaking beings leads to a process of rivalry and confrontation 
– Hegel spoke of a ‘struggle to the death’ for ‘pure prestige’ regarding the master and 
the slave. 

It might be wondered what Lacan’s prescription was as far as interpretation was 
concerned during this so-called ‘dialectic’ period. 

One may observe a Lacan trying to extract his students from the post-Freudian current 
of interpretation conceived of as a meta-language. As J.-A. Miller has underlined, the 
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IPA was putting forward an interpretative style of the meta-linguistic type. To put it 
simply: it amounts to reformulating what the analysand has just said – even what the 
unconscious has just interpreted, on occasion a dream for example – in a ‘better’ form. 
In an almost ‘echolalic’ process, the analyst delivers to the analysand a metaphor of his 
Being: ‘You the analysand tell me “this is what I am” and I the analyst reply, “yes, thou 
art that”.’ This happened to me when I was starting out in my practice: a woman dreamt 
that her father, a wine lover, was driving while drunk and got stopped by the police but, 
curiously, she was the one that the judge fined. So, in the session I told her: ‘You are 
guilty of the jouissance of the father who drinks. That’s what your dream is saying.’ It 
was very true, but it was not a valid interpretation. She thanked me, gratefully, saying: 
‘It’s great, you’re saying the same things as my dream is, but you sum it up so!’ I serve it 
her up in concentrated form and she is the one who interprets me. You can see that it is 
not an interpretation that counters the transference as it should, but an interpretation that 
reinforces it on its ideal and narcissistic side, an invention that fuels transferential 
alienation. It makes the consistency and completeness of the Other of the transference 
shimmer, the Other that can echo the unconscious. Fortunately, this interpretation did 
not have such harmful effects because I added the dimension of the act, suggesting 
raising the price of the session – since it was a question of paying for the fault in place of 
the father, better then to take it to the letter, in actuality if possible, before she pays the 
high price of the father’s fault in her life! On this score, she was less admiring, but I 
persisted, driving home my decision with a simple sentence: ‘Your dream is keeping 
count, let’s take account of that!’ It has to be said that she was paying dear for the 
father’s excessive jouissance by not allowing herself any success whatsoever in her life. 
Here, we left behind the meta-language prescribed by the IPA because there was an act 
along with an interpretation of her dream that was in the end laconic – keeping count is 
the writing of a ciphered quantity. 

The doctrine of full speech furnished a first move towards a solution to the dead-end of 
interpretative meta-language. Indeed, underlining full speech is not a simple redundant 
echo. It produces an effect of mutation on the side of Being. It is the famous ‘you are my 
wife’ or ‘you are my master’ – the examples given by Lacan – that produce an effect on 
the one who utters and the one who receives this predicate. 

The whole question is one of knowing when to interpret, when to validate full speech 
under the proliferating mask of empty speech. When does the analyst come out of his 
silence? To take up one of Lacan’s syntagms: what is the interpretative ‘technique’? 
Well, it presupposes a strategy that consists in ‘playing the dummy’, as one says in 
bridge. Holding the place of the dummy amounts to freeing up a space for full speech. 
One detail however: playing the dummy does not mean being mortified in the face of the 
transference. That would be the silent version of the analyst advocated in the IPA where 
it is a matter of mastering the counter-transference as soon as it rears its head. For 
Lacan, it is a matter of playing the dummy at two levels. First of all, being careful not to 
intervene as a semblable, on the axis of interlocution. In other words: being careful to 
demarcate oneself from the specular relation that would position the analyst in a 
mirroring of the other – especially given that, in this period, the analytic bond is still being 
conceived of as intersubjective. Therefore, it is a matter of playing the dummy on the 
imaginary axis so as not to feed empty speech. 
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Next, on the second level, it is a matter of playing the dummy as big Other. The analyst 
must not identify with the big Other, whom the analysand waits for so. Restoring the 
absent text of the big Other, contributing to it, is one thing; taking oneself for the 
embodiment of the big Other is another. The analyst plays dummy on the symbolic axis 
so that the analysand can produce himself there by himself. 

Nevertheless, in moving out of the analytic relation of intersubjectivity, promoting full 
speech loses its pertinence. As of 1957 – the date of ‘The Instance of the Letter…’ – the 
symbolic is relieved, as it were, of the parasitic weight of the imaginary. It has found its 
full autonomy and interpretation changes in style: it is no longer a mere extraction of 
empty speech. 

The symbolic 

Here begins the major period of structuralism, the period of the unconscious structured 
like a language. The unconscious and the formations of the unconscious are regulated 
by metaphor and metonymy, organised by the laws of structure, which modifies the 
conception of interpretation. We come across the idea of relieving true desire of its 
mendacious gangue (in a nutshell: the symptom is a metaphor that keeps the truth of 
desire prisoner and misrecognised). To achieve this, it is a matter of un-knotting the 
symptom, namely, of deconstructing the formal and fantasmatic envelope that sketches 
out its shape. In a word, it is a matter of decoding the metaphor. To free desire of its 
metaphorical gangue is to give it back its possibility for metonymic drifting. It is to find 
again the permanent movement of libido that desire tries to translate. The truth of desire 
is thus nothing other than persisting on an inextinguishable course. It is no longer a 
matter of finding the last word that would give its ultimate signification. Desire is the 
ferret that is never done with running. Lacan says as much at the end of ‘The Instance of 
the Letter…’: ‘man’s desire is a metonymy.’1 And, need we remind ourselves, metonymy 
does not deliver up meaning. 

In other words, the truth expected of interpretation has changed status: it is no longer 
equivalent to a knowledge that would fix things down. The famous allegory mentioned by 
Lacan in ‘The Direction of the Treatment’ vouches for this: the one of the raised finger of 
St. John the Baptist painted by Leonardo da Vinci – a painting that hangs in the Louvre’s 
grande Galerie.2 As truth cannot be said, it can only be pointed at in an allusive way by 
an interpretative finger: the analyst’s finger which shows a direction, and not more. At 
this price, interpretation restores the sliding truth of desire without falling into the ‘bog’ of 
meaning and knowledge which would hamper its course. This freeing-up of desire with 
regard to meaning has its price: that of finding, at the end of the pointed finger, ‘the 
forsaken horizon of Being’, as Lacan tells us in this same text. Here, it is no longer a 
matter of restoring, by way of a few words, the missing part of the subject’s Being, a part 
that lies in waiting somewhere in the signifying belly of the Other. Far from it. 

The subject’s Being designated on the horizon by the pointing finger is a Being of 
jouissance (a) but certainly not a signifying formation. The Other of the symbolic thus 

                                            

1  Lacan, J., ‘The Instance of the Letter in the Unconscious or Reason Since Freud’, in Écrits, Norton, 2006, p. 439. 
2  Lacan, J., ‘The Direction of the Treatment and the Principles of Its Power’, in Écrits, Op. Cit., p. 536. 
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starts to become inconsistent – we can find pretty much everything, but not the signifier 
that would say the Being of the subject. The result is that interpretation increases the 
subject’s want-of-Being because it merely underlines the indefectible riddle of his Being 
– the ‘forsaken horizon of Being’ is this too. In this sense, interpretation hystericises the 
subject to its paroxysm. 

Locating desire in this way as a horizon with no full-stop – making the Other de-consist – 
is a way of opening the door to the real. Such a conception brings us up against the 
impossibility of wording it, it brings us up against what eludes the Symbolic definitively – 
for example, the subject’s Being. 

What then is the mode of interpretation that Lacan advocates? It is multiple through its 
essence and through the effects aimed at on the signifying chain – this latter being 
infinite, like a record that cannot stop. I shall give five versions. 

There is the punctuation which ‘quilts’ and ties up a certain direction of the signifying 
chain, and starts it off again in another direction. It underlines a different signification 
which has been heard, different from the one that was there at the start. 

There is the cut which, on the contrary, stops the chain with an effect of suspense and 
enigma, without an effect of immediate restart. 

There is also, says Lacan, the allusion which, between the lines, hints at what has not 
been stated – the famous allegory of Saint John’s raised finger by Leonardo. It is also 
the Pythia oracle which still has to be deciphered. 

There is the citation which makes what has just been said resound in an echo, not to 
paraphrase it (meta-linguistic version), but to restore what the analysand has said in a 
way that problematises it – something said which in the end turns out to be less 
straightforward than first seemed. 

Lastly, there is the equivocation in its three forms and which underlines how much just 
one sentence, just one word, can diffract into a plurality of meanings – which is called 
the polysemy of language. I will be coming back to this with some examples. 

Each of these versions of interpretation, in its own way, has an oracular value. Lacan 
insists on this term: it leads one to suspect that there is a message whose elucidation 
would solve what is hidden in what the analysand has said. More precisely, what has 
been said appears henceforth as an enigma – which it was not at the start. The oracle 
itself is delivered as an enigma that is scarcely explicit. The response is enigmatic, and 
that is why what had been uttered beforehand by the analysand becomes in turn 
enigmatic, retroactively. Each interpretation will then function as a ‘push-to-
development’. The paradigm of this mechanism is equivocation, which I would like to 
examine more closely. 

Equivocation unveils the polysemy of meaning, as ‘The Instance of the Letter’ indicates, 
so as to orient the subject towards the wide-of-meaning. When there are too many 
meanings, it is because none of them are true. Truth is no longer in the signifier and its 
meaning-effect, it is delocalised towards the wide-of-meaning – whether this is a drive 
object or a signifier that has no meaning. 
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This is how Lacan, by way of equivocation, proposes to play upon the tongue’s crystal. 
But we have to be careful here! Interpretation, says Lacan, ‘is not open to all meanings’1: 
not just any play on words is suitable. It is a matter of making the cause of desire rise up 
– the object small a, which for its part has no meaning. 

Let’s go back to the equivocation and its varieties. 

In the text from the Autres écrits titled ‘L’étourdit’, Lacan specifies three possible 
modalities of equivocation2. The equivocation is threefold: homophonic, grammatical or 
logical. 

Two examples of homophonic equivocation 

A young woman, after relating at length the maternal ravages she had been faced with 
since childhood, starts to speak about her difficulties with her partner, who nevertheless, 
so she says, got her away from her ‘mother’s slaps in the face’ – what’s more, to the 
great displeasure of the latter. To summarise the familial conflict, she says: ‘My mother 
hates [hait] my companion.’ I reply in a questioning tone, at once quoting and equivocal: 
‘Your mother is [est] your companion?’ playing on the equivocation in French between 
être and haïr. The unveiling of this unconscious identification between mother and 
partner had the effect of dissolving this amalgamation of object-choice, at least on the 
following point: she was able to have a second child, closer to the Oedipal promise of 
the father and less reminiscent of a ‘child of the mother’ that her first child had been 
without her realising. 

Another example concerns a woman who went into analysis because she could not bear 
her psychotic child being put into an institution, even though this relieved her greatly in 
other respects – because at the end of the day she does not want any children. All of 
them ended up being either ‘morons’ or ‘in care’. In reality, what she cannot bear in this 
state of affairs are the separations, which always carry a risk of acting out. Furthermore, 
she is bulimic and obese, though she never mentions this and does not complain. When 
her son is taken away from her, she learns through some indiscretion or other that the 
analyst is a father with a family, which has a double effect. First of all, this makes her 
terribly angry with me, with a sentence hitherto unheard in the transference: ‘You disgust 
me!’ Next, she acts out: she gets pregnant by her partner who bears the same name as 
the analyst. I interpret the acting out as it stands. I give myself over to a construction in 
the Freudian sense by unfolding this logic. As regards the pregnancy, later scans 
showed that in fact it was an ‘unfertilised egg’ – without content – and she 
spontaneously miscarried. Fortunately! Given what we know about what her children 
become – morons, in care, and so on. Just after interpreting this acting out of pregnancy, 
she has a dream. She is in the bathtub which she unplugs at the end of her bath without 
getting out of the water. Then, she feels her face rotting and realises she is going out 
with the bathwater. 

                                            

1  Lacan, J., The Seminar, Book XI, The Four Fundamental Concepts of Psychoanalysis, Penguin, London, 1994, p. 250. 
2  Lacan, J., Autres écrits, Seuil, Paris, 2001, p. 491 passim. 
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We might say that following the interpretation of the acting out, it is the unconscious that 
interprets in the form of a dream, in the guise of a response. This is progress: rather a 
formation of the unconscious than acting out. 

She associates on this dream: ‘Out with the bathwater, you say that more for babies.’ 
She thereby brings up the baby wanted in the transference, the baby she evacuates in 
the dream but also, a little while later, in reality with the miscarriage. Except that in this 
dream, the evacuated baby is her too; it is her Being as waste – she goes out with the 
bathwater. Moreover, imaginary castration is present in the form of an attack on bodily 
integrity, represented here by the rotting face. She conjoins this castration with her 
waste-Being: the rottenness of her body is evacuated. The ‘waste’ baby she speaks 
about, like the ‘waste children’ she has had in her life, is she herself in this dream. This 
transpires with an effect of surprise and astonishment which is its dominant affect. So, 
she is surprised to be, as she puts it, ‘evacuated towards the bouche-d’égout, the mouth 
of the plug hole.’ I choose to interpret on this wording, underlining the equivocation: 
‘Bouche-dégoût, you say?’ Mouth-disgust. 

The homophony between égout and dégoût hits the bull’s eye. It allows her to associate 
her Being of waste destined for the sewer with disgust in all its forms. First the disgust 
she felt after the episodes of bulimia which deformed her body. These episodes arose 
during a first pregnancy, grossesse in French, which she qualifies as her ‘first bigness’, 
her ‘première grosseur’. Next, the rotting Being destined for the sewer is associated with 
the disgust felt for the analyst in the transference, a disgust linked to the fact that the 
analyst her appeared to her as a father in his private life; a revelation she had responded 
to, I remind you, by ‘acting out’ a pregnancy, short-circuiting the analysis of the fantasy 
that could be stated as: to have a child by the father via the analyst who bears the same 
name as the husband, etc. 

The interpretation introduced by definition a signifier that bore a hole in meaning, 
precisely because it refers back to a plurality of meaning, a polysemy – we go from 
égout to dégout. But at the same time it is not ‘open to all meanings’ as Lacan 
underlines, because it brings the oral object into the analysis as cause in the form of the 
disgust for the irrepressible eating excesses that lead her to empty the fridge. In this 
respect, the interpretation is not a mere play on words! The result was that she did not 
come to the next session. She responded to the interpretation with a defection of the 
body, a real absence. In her place, there arrived at my consulting room that day a letter 
in which she confessed a surprising secret which she has never, so she says, been able 
or to speak about to anyone (and never will be able to). ‘Since adolescence’, she writes, 
‘every day without exception, I eat a part of my stools… I’m ashamed to admit it, but it’s 
not so dirty… It’s a bit of me.’ ‘Now’, she concludes, ‘you’re the only one that knows.’ 

This better clarifies the non-separation between mother and child that painfully marks 
the bond to her offspring. She cannot separate from the object – here from the anal 
object – without ceaseless reintegration into a circuit of libidinal economy: she eats her 
stools, nothing is lost! It would have necessitated going via the letter for such a shameful 
and ritualised practice to stop. A practice which, of course, raises the question of the 
diagnosis. From that point on, the analysis took a different turn. 
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So there we have two examples of homophony. Now let’s examine grammatical 
equivocation. 

Grammatical equivocation 

Grammatical equivocation is constructed following the mode of the famous example: ‘I 
couldn’t have put it better myself’ [‘Je ne te le fais pas dire’].1 This means something like: 
‘You’re the one that said it but I’m the one who’s telling you you said it, as a way of 
making you realise that it comes from you. And you should know that if I’m echoing it, far 
from producing some echolalic meta-language, I’m doing it to raise what you’ve said to 
the dimension of the act of saying [éléver ton dit à la dimension du dire].’ 

Here is a concrete example. A young anorexic girl, on the hysteric side, had never 
spoken to me about her body, not to mention her anorexic symptom. She simply 
complained of the bad choice she had made in her studies (sociology) and her anxiety. 
One day, having passed a written exam, she has to do the oral exam in order to be 
definitively accepted. She is very anxious before the test, and calls me asking to see me 
urgently. I see her: she cannot say anything besides repeating the following sentence: 
‘The oral’s making me anxious.’ I stop the session on this, a very short session that day, 
telling her: ‘The oral’s making me anxious… Now that’s well-put.’ Beyond quoting her 
comment it is a matter of a grammatical equivocation because it is built on the model of, 
‘You’re the one who said it. Nevertheless, I’m the one who’s adding that it’s well-put so 
as to make you hear that you’re saying something other than what you’re saying.’ In the 
end, this interpretation underlines the fact that behind what is said, there is an act of 
saying that ought not to be forgotten, an act of saying to be extracted from what can be 
heard in her comment. I remind you of the famous sentence of Lacan’s from ‘L’étourdit’: 
‘The fact that one says remains forgotten behind what is said in what is heard’.2 Well, 
what is ‘said’ here is that the oral test is worrying her. This is rational worry. On the other 
hand, what is of the order of the ‘dire’, of the ‘fact of saying’ to be heard beyond what is 
said, is the fact that the oral drive and its object torment her – The oral makes me 
anxious. It is no longer worry, it is anxiety – and it is much less rational. 

She responds to this grammatical equivocation with a dream that finally brings the body 
and the anorexia that had been absent from the beginning of the treatment into play. 
She is at the table with her parents; her mother asks her to bring in the next dish, a 
baby, so it can be carved up like you carve up poultry. When it comes to carving, the 
baby in question throws itself onto her and bites her. She wakes up. 

This dream marked a turning point. First of all, she observes that a mother can ask for a 
baby to assuage her maternal voracity. Next, the end of the dream, where the one who 
thought she was the biter gets bitten, proves very well that the baby to be eaten is she 
herself. It is at this precise moment that she wakes up, faced with the unrepresentable of 
her Being hidden behind the word ‘baby’, to wit: an oral object that is demanded and 
devoured by the Other, a little a that Lacan also calls on occasion a bit of muck. The 
grammatical equivocation thus brought the dimension of the object cause onto the 
                                            

1  Ibid., p. 492. 
2  Ibid., p. 449. The English translation here borrows Bruce Fink’s rendering from The Seminar, Book XX, Encore, Norton, 

New York/London, 1998, p. 15 (see also the footnote 6). 
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analytic stage. The result was that, further to an effect of therapeutic easing, she went 
on to start the analysis of her anorexia. 

Logical equivocation 

Let’s come now to the third occurrence, the logical equivocation, the rarest and most 
difficult to spot. It can come about through playing on time or space which are logical 
constructions. I have found a vignette from my practice. 

An Algerian woman, who came to France during the big influx of the nineteen-sixties, 
comes into analysis because she cannot manage to constitute a family with either her 
ascendants or her descendants, in particular in spite of her two children and the men 
who pass through her life whom she systematically disqualifies as possible fathers to 
support her. As for her, she suffers from ‘not being able to feel like a mother’. When she 
was much younger, in this logic of the impossible mother, she abandoned a first child 
when it was born in accordance with the particularities of French law: she gave birth 
‘sous X’, which amounts to her giving birth anonymously, remaining anonymous for the 
clinic’s administration too. She did not see the child because she was put out; she did 
not have to declare it, let alone recognise it under civil law. Her pregnancy was also kept 
secret from her family, including the man who shared her life who did not detect 
anything. Her thousand and one motivations – ‘I was too young, my partner was too 
violent, my parents would have condemned me because an Algerian woman is never 
pregnant before marriage’ and so on – all of that is very true but does not exhaust the 
opaque cause of her choice, all the more so given that she would have two more 
children later on who were recognised without the sky falling on her head! 

After several months of analysis, she gets to the heart of the problem: her father, until 
then the major absent figure from her discourse. 

At retirement age, separated from her mother, he went back to Algeria to start a new life. 
An essential element comes back to her. When she was a child – she was then living in 
the Maghreb – her father disappeared from the village and did not come back. Faced 
with her mother’s silence, she believed for a long time that her father had abandoned 
her, thereby furnishing a fantasmatic key with regard to the choice to abandon her first 
child. She never got any explanation from her mother for the father’s sudden absence. 
Her mother reigned over a blanket of silence, the opaque form of her jouissance. Lacan 
underlines this clinical fact: the mother’s jouissance is obscure and silent. In her child’s 
imagination, she disqualified this father who left the family broken apart, and who above 
all left her without mediation faced with her mother’s ravages. In fact, the father had 
chosen to emigrate for work, to support his family, not to break it up. She would only 
learn this later, when the time came to join him in France. This is the background of her 
story. 

She announces a finding: the trauma of this period was not so much her father’s 
departure as his silence. ‘He left without saying goodbye.’ The analytic act imposed itself 
when she gave a version of the father who lets her down. I immediately halted the 
session, which was a short one that day. It was a matter of punctuating the paternal 
silence with a precise act on my part: I said ‘goodbye’, shaking her hand emphatically. 
The father did not say ‘goodbye’, I choose to do it intently. This act thus had the effect of 
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isolating and extracting this signifier – ‘au revoir’ – from the chain: it had a cutting effect. 
Why the choice of this precise signifier? Recently, she thought she had ‘seen again’ [elle 
avait cru «revoir»] (sic!) her anonymously abandoned daughter, whom she had never 
seen. Indeed, on a set on television, a young mixed race girl had struck her as having a 
look that reminded her of her Algerian father’s gaze… She does not believe it that 
much… but what if it were her? So, the session was cut on the signifier ‘revoir’. This has 
to be offset by the fact that it is not about giving consistency to the father’s place that 
makes for a sign of love by giving what the father has never given. 

The following session was to be even shorter. Before even getting into my office, on the 
threshold, she makes a mistake and says ‘Au revoir!’ instead of the expected ‘Bonjour!’ It 
is a slip. I take it literally, which means I took it to the letter of her unconscious: I lead her 
straight back to the way out and see her off in turn. She laughs, she cries and asks me 
whether she has to pay for the session that did not take place. I point out that she herself 
is speaking about a session, and that this is one, admittedly a strange one, but a whole 
one and one marked by a particularity: she is the one who signalled its end before its 
beginning. She agrees to pay – which was essential so as to settle her pathological 
relationship in the face of chronic debt, itself not without a link to a non-subjectified fault 
– that of abandon. 

Why is this second intervention – closing the session before it has begun – a logical 
equivocation? Because, around the signifier ‘au revoir’, from the spatial point of view, the 
subject is leaving the consulting room before going in (moreover, without even going in 
at all) and because, from the temporal point of view, the subject’s unconscious brings 
forth the end of the said session before the beginning. As with any equivocation, this 
interpretation touches on the unrepresentable cause of her desire: the object-gaze 
brought into play in the scopic drive. Because it is very much the scopic drive that is 
operating in the episode with the television, and which infiltrates the signifier ‘au revoir’. 
This then was the moment chosen, in the next session, to make her lie down, i.e. to 
remove myself from her field of vision. 

Next there is an effect in the real: she decides to get back in touch with her father who 
has been ‘out of sight’ for years. I approve. She goes to ‘see [him] again’ in the far 
reaches of Algeria, just before the old man’s death, and introduce her two children. The 
signifier ‘father’ takes on a new consistency. She gives a commentary when back in 
France: ‘It’s the first time my children have seen a father.’ It would not be the last: shortly 
after this voyage of reconciliation, she creates a link between her children and their 
respective fathers, who until then had been reduced to ousted genitors. Furthermore, 
she entrusts the younger child to his father who had sought him out on a previous 
occasion. ‘It’s an agreement’ she says, ‘it’s not an abandonment.’ The signifier 
‘abandonment’ is still there, and she adds: ‘It’s when I feel more of a mother that I can 
separate from my children.’ The possibility of separation finds place in the drama of 
abandonment. For the first time, she subjectifies the possibility of making a family, albeit 
one that is broken up from the outset. 

This strange session had another effect: she would start to subjectify, eighteen years 
after the event, what she had eluded until then: the abandonment of her first child. Her 
question is as follows: ‘Can I mourn what I have never had nor known?’ Indeed, she has 
never known the child and on the strictly legal plane she has not had a child, beyond the 
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bodily event. It is the particularity of this legal procedure that the consequence of 
pregnancy is annulled: the subject is considered not to have had a child legally, contrary 
to the usual procedure of abandonment. She subjectifies this child left for adoption as a 
lost object eighteen years after the event, which does indeed pose the problem of 
differed mourning. On the other hand, will she now try to ‘re-find’ this girl just as she ‘re-
found’ the father she had lost sight of? Does she really have the desire for this? This is a 
new stage in the treatment which has been opening up on the basis of this logical 
equivocation. 

Each of these equivocations make the inconsistency of the Other resonate – namely, the 
fact that speech is deceptive, the fact that it can be heard differently and often opens up 
an abyss of perplexity more than clarifying thought in an unequivocal way. Where does 
speech lead, by way of such a fault, if not in the direction of what is not in the Other – the 
real? J.-A. Miller said it again in his lesson from 3 December 2008: ‘It is impossible to 
interpret without a relation to inconsistency.’ Here we have what leads us to the doors of 
the real. 

The real 

Let us ask ourselves what becomes of interpretation then faced with the real. It opens 
the door to the real – and then what? The analyst will not act in the same way if he is 
grappling with a real conceived of in terms of ‘The Thing’ – das Ding – or with a 
‘semblantised’ real in the guises of the object a, or if he conceives of the real as a 
knotting, based on the sinthome. 

When ‘The Thing’ is involved, Lacan seems to lay emphasis on real presence as a kind 
of response. This is still at a time when Lacan is bringing the interpretation to bear on the 
join between symbolic and imaginary – and this join is what interpretation aims at, 
presence not having any value of interpretation in itself. It is more a condition of 
interpretation. 

Then comes the period of the object a as a semblant of the real. It is by way of the 
equivocation that Lacan proposes to glimpse this semblant, as we have seen in the 
successive vignettes in which the interpretation aims at either the oral object, the anal 
object as waste object, or, in the last case, the gaze. 

Another Lacanian approach to the real is through the intervention of the symptom, 
reduced to the state of a ‘sinthome’. The symptom is here relieved of its semantic 
signification; it is no longer the symptom that speaks metaphorically and which comes to 
say something of the order of truth – a truth that speaks, certainly, but one that remains 
to be decoded. There is nothing of this with the ‘sinthome’ which consists in only 
retaining the symptom’s topological knotting value, capable of making the real, the 
symbolic and the imaginary hold together. This approach to a knotting function termed 
Borromean has allowed us to speak of a ‘decline in interpretation’ or even of a ‘post-
interpretative era.’ J.-A. Miller mentioned this in the recent lesson cited above from 
December 3rd 2008: ‘With the manipulation of the knots, Lacan is looking for another way 
of proceeding besides interpretation.’ Indeed, it is no longer a question of ‘giving birth’ or 
displacing a truth but of making things hold together by a kind of assembly that no longer 
necessitates interpretation. 
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In the end, interpretation was to the fore in the earlier periods because it responded to 
the transferential unconscious, to extract sometimes the signifying truth, sometimes the 
portion that is closest to the real: the object a as cause. With Lacan’s very last teaching 
centred on sinthomatic knotting, the question is different: how can the analyst respond to 
the real unconscious? Or does he have to respond to the real unconscious? – which is a 
bit different. The Lacanian unconscious has two sides: a transferential side which is the 
side of a signifying chain put to work by the transference. And a second side, the real 
unconscious, which is the non-signifying side. It treats a jouissance that is irreducible to 
the symbolic, to the signifier. It is what remains as a stigmata when the transferential 
unconscious has been unfurled, analysed to exhaustion. In this case, interpretation looks 
less necessary or, at least, it has ‘changed’ as J-A. Miller underlines in the most recent 
lesson from December 10th 2008. ‘Analytic practice then changes accent’ he says. What 
is this change? Interpretation no longer aims at making another meaning shine through – 
in the sense of ‘one meaning can conceal another one, indefinitely’. That was the 
highlighting of the enigma posed by the analysand-subject’s desire, a sliding desire, ever 
inclined to question and push back the frontiers of truth. No more of that. Interpretation 
aims at untreatable jouissance more than it aims at desire. As Miller underlines, it ‘aims 
at undoing the fated connection so as to aim wide-of-meaning, which means that 
interpretation is an operation of dis-connection.’ 

Indeed, it is a matter of obtaining a dis-connection of the ingredients of jouissance that 
cannot be eliminated from the subject at the terminal point of analysis. Namely: two 
ingredients. On the one hand, extracting the drive object a that also functions as cause 
of desire. On the other hand, isolating a signifier that stands alone, an S1 disconnected 
from any effect of the signifying chain, from any unconscious knowledge, in a word, a 
signifier that does not mean anything but which nevertheless carries a primitive mark of 
jouissance on the body. 

This is a question posed by the contemporary Pass. The testimonies of the ASs will 
have to be examined on this point. 
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Pass Testimonies 

Writings 

Ana Lucia Lutterbach Holck 

Testimony of the Pass 

 17th Annual Study Days of the Escuela de la Orientación Lacaniana  

November 30, 2008 

Translated by Maria Cristina Aguirre 

Reviewed by Gary Marshall  

 “Writing, since its origins 
until its last technical proteisms 
is nothing if not that which articulates itself as the bone 
of which language would be the flesh.” 
(Lacan, Seminar XVIII) 

Introduction 

To narrate an analysis that lasted many years and considering that one of its effects was 
to forget, I could only count with the remains, vestiges that remain of that disappearance. 
Considering that the threads are thin, to give texture I established different times and a 
name for each one of them: biography, biografagem, and biografema. This artifice can 
mark a certain linearity to the narration that doesn’t correspond to the experience, 
normed by comings and goings. 

Biography: Described Life (Biografia: Vida Descrita) 

An indispensable condition to begin another analysis existed: it was necessary that the 
analyst was far away, in another city, in another place, strange, unfamiliar. Thus, I 
arrived to work with an analyst who besides being in another city, had just returned from 
a long stay in a foreign country. “Stranger” was the signifier that marked the beginning of 
transference 

Once more devastated by love, at the beginning there was anxiety. There was neither 
verb, nor predicate, nor subject. The first stage of analysis, biography or described life, 
began when the anxiety yielded to speech. A speech about what supposedly was 
already there, a pre-written knowledge, without knowing that there were the makings of a 
history of the body from the coordinates of jouissance. For the analysand it was an 
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incomplete knowledge, it lodged an ignorance that justified the pain of existence; she 
addressed the analyst, supposedly full of knowledge, to complete the lack. 

In this script, the father was the hero, an ideal constructed from maternal speech, 
sustained by facts that contributed to the fantasy of heroism. From a world where only 
men sat at the table, the father presided over a table only of girls where between delight 
and discomfort he was served within a feminine universe. His desire and his fear would 
be to keep them forever. The mother, until she lost the only son she never had, made 
manifest a set of relations in which day after day she produced a father-knows-best, 
happy family; dressing and undressing the girls. 

A childhood memory: when she was 10 years old, sitting down, she would continually let 
herself fall down without safety net into an unlimited and meaningless abyss.  At the 
bedside of her mother, who was mortified by the loss of her only baby boy during her 
fifth month of pregnancy. Identified with the dead baby, the girl fell into an abyss, with 
the desire to disappear. 

Her first love had the father’s last name, courtly love where she occupied the place of 
the overvalued object.  Identified as the ideal object she sustained the beautiful phallic 
image that covered a body totally eroticized where the drive ran with neither limits nor 
destination, producing an excess of sexuality. 

In such a body, where the erogenous zones were drawn by fragile and undefined lines, 
unexpected places turned excitable and nothing happened where it had to happen. The 
preliminary pleasures functioned as a kind of sublimation, as a precarious form of 
protection or mediation from the genital jouissance experienced as a threat to the 
integrity of the body. 

The second marriage was to somebody who, not being part of the family, was 
“coincidentally” of the same city as her father and once more carried the same last 
name.  

It was not only the signifiers repeating themselves. After escaping devastation and 
finding a new partner, it transmitted the coordinates of jouissance, thus allowing a way of 
reproducing them. No longer identified with the ideal but with the object of the perverse 
fantasy, sexuality encountered in the organ its phallic destiny.  But the petrifying 
identification of the object of the masculine fantasy and the phallic jouissance were not 
enough to cover the feminine jouissance that once more transformed itself into anxiety. 

As Laurent notes, on the feminine side there is no threat. From the subtraction of having, 
the woman fabricates a plus: faced with the dilemma in which she feels imprisoned 
between pure absence and pure sensibility, the feminine solution is constituted by the 
love of the lack and the jouissance of it, the jouissance of privation. With privation, Lacan 
showed a feminine jouissance that previously was situated at the level of masochism. 

When the demand in relation to the father subsists and persists, directed at its 
substitutes, it entails what Freud called the rigidity of the feminine character, inhibition 
and a certain difficulty in sublimation. There is no formation of the superego, which 
forbids and as such, installs desire. The persistence of the demand leaves a woman 
subject to the exigencies without limits of a real other.  The superego then shows its face 
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of commanded jouissance and presents itself as a tyrannical Other that orders the 
trespassing all barriers, going beyond pleasure, pain and modesty; pure death drive. 

Object of jouissance, victim, forced by an Other full of willpower and subjected to his 
pleasure, she gave consistency to the Other. Or, exiled from the world, partner of 
loneliness fallen into an infinite abyss, identified with the void of the object, she let the 
death wish prevail. 

In that first turn, a signifier stands out, an S1, “beautiful”, a signifier of a phallic 
identification that outlines the feminine limitlessness, a sort of skin, a continent for what 
was not contained. Beautiful for the maternal gaze that dressed her, that identification 
turned out to be the center of the love life, having different meanings according to the 
prevalence of the jouissance at stake. If the signifier “beautiful” gained force and 
importance it was only because it came to cover the ugly. If on one hand it covered the 
real of the flesh and under the signifier it raised THE woman who became lodged 
completely in the hole of the Other, resulting in hysteric erotomania and seduction.  On 
the other hand, having fallen, devastated, she self-identified with pure nothing. 

The signifier exertion emerged as an index of the position of privation and the 
interpretation of the analyst, when he punctuated the displacement from esforzada to ex-
forzada marks the beginning of a second time. 

Biographizing: The Life of Writing (Biografagem: Vida de Escrita) 

The biographizing or the life of writing is a fictional writing that veils the real both in the 
sense of hiding as well as taking care, propitiating its function without causing horror. 
The separation between S1 and object a reached in the previous stage, beyond the 
therapeutic effects, created the means to construct the fantasy and a new libidinal 
experience, a new love.  The work in the clinic, after a period of questioning that shook 
certainties and convictions and a de-identification with the object of the fantasy, took its 
place in the desire of the analyst in clinical practice. The third marriage wrote another 
name and another place, that of the cause. 

If during the first stage there was a pre-written knowledge, biographizing gives written 
form to what was not there. In this stage, the analyst occupies another place. The 
expectation of wholeness is not fulfilled.  On the contrary, in the breach of meaning, 
traces, dispersed marks of jouissance appear that demand the production of knowledge. 
The analyst loses consistency and moves to the place of the operator of logic. In other 
words, to produce knowledge, the analysand takes the analyst as an object outside of 
himself. 

This operation allowed for the emergence in a dream of the purified object, unlinked to 
any visible interest, outside of any historical drama, with which the fantasy was written: 
“a dog defecating a pâté is looked at by a young man.” In the dream there were the 
different versions of the object: oral, anal, the gaze, the phallus as well as the object of a 
childhood phobia. 

The analysand speaks and the analyst cuts. As Miller observes, the interpretation is a 
surgical cut because of its precision. However, in contrast to the medical act, the 
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analytical cut does not aim to extract the object, but rather to restore what was there 
before. The analytic cut is a cut of writing; it cuts the “blah, blah, blah” reducing it to 
detached pieces that remain without any grammatical structure. Only later, by reuniting 
them in a phrase, the object, emphasized, stands out. 

The interpretation, without the meaning of the analyst, was: “you are that pâté.” The cut 
of the session had as an effect, the sliding of meaning. The signifier “pâté” present in the 
dream is the name of the jouissance found in the position of an object to have. The 
identification to the anal object indicates on the side of jouissance, the position in relation 
to the Other’s retained, precious phallic object, as well as fallen, jettisoned object and on 
the side of the signifier gives a comic meaning to “beautiful”, that is, “beautiful as a 
beautiful piece of shit.” 

The sliding of meaning from pâté to “pave” (to see), “pacume” (to eat) found its limit in 
“patu” a new signifier that doesn’t belong to the mother tongue, a signifier of the lack in 
the Other S() that brings the old position “para tudo” (“for everything”) and also, it shows 
a new place, “pas tout”, not-everything, feminine position. From not being because of not 
having it, from pâté to “patu” the real of the feminine structure is revealed. 

There is no real hole in the body; it is a verbal construction that when deciphered in the 
body makes holes that define a surface. The naming of the jouissance had as effect the 
extraction of the object that veiled the hole and the body remained emptied. The 
extraction produces a transposition of the object in its function: from obstruction the 
object becomes a cause of desire. 

Identified with either the ideal object or the perverse object, the woman satisfies herself 
with the phallic jouissance. The vagina is not an eroticized zone in the primordial 
relationship with the Other as it is the case of the oral, anal and phallic zones. It remains 
unknown and its discovery demands another task. The (w)hole in the body of the 
woman, as the others not only is not natural but besides this it is useless. 

The transformation of the imaginary lack into an eroticized hole is the result of a logical 
deduction that comes from the extraction of the object and the confrontation with the 
hole in the Other, when sexuality lets go of the previous erogenous zones of the 
perverse-polymorphous childhood organization and gives anatomy its erotic destination. 

To verify that I made myself an object to have, make and happen for a supposed 
jouissance of the Other produced a certain emptying of myself, of the ego and a collapse 
of a whole world on which I leaned. Without support, I drifted. The sinthome at the end of 
analysis once again reunited the symbolic, imaginary and real. This arrangement gave a 
new support, a plastic fixion, without fixation. 

The woman does not exist and it is not possible to become a woman once and for all. 
The impossible is not eliminable; yet, once a certain calculation is made, she can find 
each time a “know-how-to-do with that” (savoir y faire), a know-how-to-do with the real. 
In the passage from impotence to impossible, changes occurred that left marks, resulting 
in a dis-inhibition and in a surprising joy with the simple things of every day life. Anxiety 
yielded to desire.  After the construction of the fantasy, I sought the Pass and became a 
member of the School. The School that at the beginning was a dense Other to whom I 
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addressed demands, resentful and unsatisfied in the search for free recognition came to 
be a thing made, the result of permanent work with the real, the exigency of which was 
evident in clinical practice, in teaching and in the transmission of it and in a host of other 
instances. A desire to keep alive the practice of psychoanalysis, pure, but also applied. 
On the couch but also in the street, in everyday life. 

The function of the School is not given in advance; it is necessary that each encounter it 
in his or her own way, depositing that experience and then gathering from that common 
place something that will make possible the continuing existence of psychoanalysis.  

Biografism: Written/Writing Life (Biografema: Escritura/Escrita Vida) 

If in the biography it was the proliferation of meaning and in biographizing it was fiction, 
in the third moment the privilege pertains to the letter. Biografism, a neologism I have 
adapted from the term in Portuguese Biografemas was coined by Barthes and refers to 
details and preferences; inflections of a subject dispersed like ashes scattered to the 
wind after death that can travel without a destiny and contaminate some other body 
whose future is destined for the same dispersion. 

Written/Writing life is the writing in which what is written is that of the body, invention 
without imagination. Life takes the place of the adjective and ceases to be a noun as in 
the first stages. The writing (written) substance that which writing has of the body, 
allowing it to be seen in its materially sexual dimension, “sex to be read.” As the 
Portuguese writer Gabriela Llansol shows: (…) nothing can be said with sex, but it is 
with it that one speaks, like paper to a pencil.” 

Seventeen years of analysis and three years after ending my sessions I suffered a hard 
loss and I returned to seek out the analyst. In that return we verified that the work of 
analysis had ended. It was from the resultant resources that my mourning was woven. 

Once the materials written in the loneliness of that period were gathered --disparate 
notes, brief memories, fragments of selected poems, passages scribbled in books, 
dreams, loose papers filled with impressions, traces-- I went to the cartel of the Pass. 

In making a distinction in Freud’s text between the goal and the object of the drive, the 
intentionality of desire and the object cause, Lacan presents to us the body as a 
moebius strip with neither a right side nor a wrong side, the object situated on the 
exterior and the satisfaction of a tendency connected to something in the interior of the 
body. The exterior object slides to the inside and the goal is reached within the body 
itself. Its internal goal continues being the corporeal modification that is felt as 
satisfaction: the idea of an interior that is situated within a, before the subject, in the 
locus of the Other captures itself in the specular form that introduces the distinction 
between the ego and not-ego. It is to that exterior, the locus of the object, prior to any 
interiorization that belongs the idea of cause”. 

This topology is shown in a dream produced during the procedure of the Pass:  

“I traverse my body from one hole to the other, swinging among the gut, flesh, blood and 
bile, excrements. I am the body and I am in the body. That body in pieces is served raw 
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on a platter. I am awoken by an indescribable pleasure, pure satisfaction without 
meaning.” 

In spite of indicating a rupture of the semblant and an encounter with the real of the 
Thing, it is a dream and as such, it is an artifice; the encounter with the real object is not 
possible without perishing. The rawness of the dream, nevertheless, allows a glimpse of 
the real and the impossibility of a total symbolization.  

One never wakes up. Lacan in a commentary about the death wish tells us that even in 
the absolute of waking up, there remains a part of the dream that is precisely the dream 
of waking up: We dream with what extrapolates us, by the fact that we inhabit language 
and because of that we imagine that an absolute knowledge exists in the real and there 
is a desire within us to get mixed up by this knowledge that supposedly sustains the 
world, the world that is only the dream of each body. 

In the dream there is neither history, nor story line, nor center; the body of a woman 
without consistency, sliding to the inside and turns into a strip, without recto or verso. 
Who is inside and out is not the ego, it is not about anxiety or deadly jouissance but of a 
satisfaction in the body. 

This satisfaction is encountered every time that I write in a place in the world, of which I 
make something external into an object that slides in a place inside and returns, a 
sinthome that allows writing, every time, that which is outside. I didn’t turn into a writer; 
my job is psychoanalysis, another modality of dealing with the real. What introduces the 
psychoanalyst to the dimension of writing is the reading of what is heard and the 
discovery of what is written there, every time. 

In the end, knowledge returns as verso as suggested by the topology proposed by Miller 
in “The invention of knowledge”. That is, if before it was full of knowledge but with a lack, 
it turns to the reverse and the void, the un-known rises within the frame of ignorance. 

At the end of analysis, the knowledge at stake is about certain evanescences, subjective 
mutations, words that will act and produce transformations. One knows about something 
but precisely that something does not exist anymore.  As Miller teaches, it is not a stable 
knowledge, of a truth that could be contemplated, but it is a truth that changes. It is a 
knowledge about something that vanished and the procedure of the Pass tends to 
convert that knowledge for self into knowledge for the Other, into a stable knowledge.  

An analysis, as a poem, is neither consolation, nor redemption, nor salvation but rather 
the chance of victory over the disappearance, as proposed by Mallarme with the concept 
of transposition. According to Badiou that victory is both a wager and a work. The goal of 
transposition in the poem as well as in analysis is to say what has to be said. That which 
cannot be said is not that-which-cannot-be-said, but the real of the saying.  Pure work 
implies the disappearance of the subject, as in analysis, there is a vanishing of its being. 

To identify with the sinthome, with the most intimate, immutable and singular also makes 
me responsible for the consequences of that odd position.  That is, to sustain both 
through transmission and clinical practice what there is of the incomparable without the 
support of imaginary identifications. 
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This is what remains of an analysis, it demands work without end until the end but also 
counting what has already been accomplished. Life continues turbulent, I navigate as I 
can and without a safe haven I invent, every time, anchors. To live is uncertain but to 
navigate is necessary, until the end. 
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Radar 

Contagious: Swine Flu; Suicide; Hysteria  

Josefina Ayerza 

 

May 2009, NYC. We travel across a flu epidemic. Clearly epizootic, the actual flu has its 
origin in the Mexican swine. Besides there is the bird that gave it to the swine, likewise 
the inoculated laboratory egg from where the bird could have originated… However the 
problem is not between swine, the bird and the egg, but between people, giving it to 
each other. Measured up to a 5-degree level, what we know is that it better not reach the 
top 6-degree because at that point it prevails as a flu pandemic – or a global widespread 
outbreak that may affect entire continents or even the world. 

Jacques Lacan will call on the pandemic while entering Pausanias discourse at the 
Symposia, or what is introduced on account of a distinction in two orders of love. For 
Pausanias love is not unique. Regardless of how there isn't Aphrodite without love, there 
are two Aphrodites. The difference between the two is that one is in no way part of the 
woman that has no mother: Born of the rain projection over the earth, she was bred of 
Uranus primordial castration by Kronos - the Uranian Venus owes nothing to the sexes 
duplicity.  

The other Aphrodite was born after the union of Zeus and Dionea — a Titaness woman; 
this Aphrodite is not called Uranian, but Pandemic. In Pausanias speech a disparaging 
and disrespectful emphasis is explicitly formulated. She is the popular Venus. She 
belongs to the people; she belongs with those that mix the different loves, that do not 
make of love an elevated element of domination, like the one the Uranian Venus brings 
along — the Uranian Aphrodite. 

Everything based on the diversity of positions in the Greek world, the place of this 
superior love occurring between those who are both the strongest and lofty spirited, that 
know how to think, is between people of similar standing — on account of their equal 
capacity. 

 For the gods cannot understand anything of love, says Lacan. 
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Eryximachus, a young medical doctor at the Symposia, offers a more scientific vision of 
love that together with hate surrounds nature and man. Each guest would make an after-
dinner speech in honor of Eros.  

So much for the medical physical management of love the opposition of the subject of 
love and pandemic love he doesn't see with good eyes. The thing made clear in the 
speech of Eryximachus himself if, relevant to the effects of love, evokes astronomy, 
“…the harmony which you are trying to reach, to concert with, is one and the same thing 
ruling with that which governs the order of the seasons… and when on the contrary, he 
says of the love in which there is rapture, hubris, something in excess, that gets to 
prevail in terms of seasons, then it is there that disaster starts up; disorder, prejudices, 
damage… range in which they are also, of course, epidemics. But where frost, hail, the 
pest of wheat and a host of other things, are located.” 

To sum up the theory, Lacan tells of a lifetime experience, 

“We are dealing here with someone that I found in life – not in analysis – but in daily life, 
and I knew him well since he opened his heart to me. This was a well-known person, 
and precisely known for the strong limits he enforced upon himself, more precisely in the 
question of love, that is what makes the attitude of the rich man. He was a man 
excessively wealthy, he possessed, and I state this straightforward, plenty of safety 
boxes full of diamonds – because we never know what could happen. This was after the 
war… 

He is a rich Calvinist. I apologize to those who belong to that creed. I do not think that 
Calvinism holds the privilege of manufacturing rich people, but this is an important fact in 
what follows since Calvinist theology effected as the main element of its moral 
orientation the truth that God fills up with goods those whom He loves; maybe in the 
hereafter as well, but in any case in this world. The compliance with the divine 
commandments bears fruit in this world, it helped in many enterprises. The above-
mentioned Calvinist regarded the meritorious order he acquired in this world as a pledge 
for the hereafter, exactly as an accountant would have done, recording each daily 
transaction. And all his actions were intended for the hereafter, in the sense of acquiring 
a strong vault full of goods. 

Despite he being very cautious while driving, one day he hit with his car, his big car, 
someone in the street. The victim survived, she was pretty; she was the daughter of a 
doorman, something that does not preclude the likelihood of her being pretty. She coldly 
received his apologies, more coldly still his offers of money, almost ice-cold his invitation 
to have dinner together. In short, more it was difficult for him the access to this object 
miraculously found, more this object appeared dear to him. He reasoned that this object 
was really precious. Finally he proposes to the girl - marries her.” 



Lacanian Compass 

 

Page 35 of 53 

 

May 2009, NYC. We journey through Khyber Pass — Disguised in Afghan Army 
uniforms and a burqa, Taliban fighters carried out coordinated attacks in eastern 
Afghanistan, leaving at least nine people dead…  

 waves of attackers using suicide vests, car bombs and other weapons, fight until 
they blow themselves up or are killed. 

 Mr. Padshah said 11 attackers had been involved in the assaults in all, each armed 
with a suicide vest and an AK-47 assault rifle… 

 Taliban suicide bombers and gunmen killed 20 people after storming government 
buildings at three sites, 

 They killed two suicide bombers before they could detonate themselves, Chief 
Naranjo said. 

 …the local hospital had received nine bodies, including four policemen, four civilians 
and one suicide attacker. 

What shows up here is the existence of a subject that is articulated not only as a desire 
of recognition, but also as the recognition of a desire. The signifier is the essential 
dimension. The more the subject strives to free itself from the signifying chain the more 
he enters it and blends in, the more he becomes a sign of this chain… Says Lacan, if he 
abolishes himself; he is more of a sign than ever. It is precisely from the moment that the 
subject is dead that it becomes for others an eternal sign, and the suicide more than 
anyone else. In this manner suicide possesses an appalling beauty that causes men to 
condemn it, as well as a contagious beauty that brings about suicide epidemic 
outbreaks, which account for the very real in the experience. 

However the subject in its relationship to the signifier, insofar as it is summoned to 
establish itself in the signifier, may, refuse to act accordingly. It may say —No, I won't be 
an element of the chain. This is really the end and bottom of it. But the bottom, the other 
side, is precisely here the same as the obverse. So what is the subject up to when he 
somehow refuses to pay a debt that he has not incurred in? All he does is perpetuate 
it… Its subsequent refusals to that effect fill out the chain, and he finds himself tied up to 
the actual chain even further. An everlasting need to repeat the same refusal – this is 
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where Freud shows us the last expedient of everything that, of the unconscious, is 
displayed under the guise of symptomatic reproduction. 

 

May 2009: Pelosi’s Self-Torture. 

Given House Speaker Nancy Pelosi's acknowledged skill at torturing the Bush 
Administration, it no doubt afforded her critics some pleasure yesterday to watch her 
twist in the wind in front of the press over what she knew and when about the CIA's 
terrorist interrogations. With mockery even from Jon Stewart on Comedy Central, Mrs. 
Pelosi has turned herself into a spectacle about a subject that she and fellow Democrats 
had themselves reduced to a spectacle of demagogic accusation and blame, repeatedly 
threatening to put Bush officials in the dock for "condoning torture." Nancy Pelosi is 
"pushing back" against charges that she was aware of — and acquiesced in — the CIA's 
harsh interrogations of terrorist detainees nearly from the moment the practice began. 
Maybe she's suffering from amnesia.  

As a consequence of a psychological contagion, hysteria was presented as an epidemic 
and accounts for the real foundation of the history of demonic possession and witchcraft. 

Freud did not consider that the desire of the hysteric is located in a position where one 
can say to her “this is what, whom you desire”, since it is always an imposed and 
inaccurate interpretation. Be it in Freud’s first observations, be it later in Dora’s case, 
even in the case of the young female homosexual, always Freud errs and reaches the 
same refusal from the patient to approach the sense of the desire of her symptoms and 
her acts every time he proceeds likewise. The desire of the hysteric is not the desire for 
an object, but the desire of a desire - an effort to maintain herself vis-à-vis the instance 
where she calls on her desire, the instance where there is the desire of the Other. 

With Lacan she identifies herself with an object. So Nancy identifies herself with Obama, 
and she identifies herself with different characters in his family or in her milieu. In order 
to qualify the instance where she identifies herself with another – in fact, this someone 
becomes not her ego ideal, not her ego, but her other ego. We are dealing with an 
object, insofar as she recognizes in another the tokens of her desire. Namely that she 
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faces the same problematic desire than him. It happens through identification – with all 
the features of contagion, crisis, epidemic, symptomatic manifestations, which 
characterize hysteria. 
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Report of the 15th International 

Seminar of the Freudian Field 

The Clinic of Happiness: The Subject is Always Happy  

Guest Speaker: Alexandre Stevens, M.D.  

15th International Seminar of the Freudian Field 

October 24 and 25, 2008 

Fordham University, New York City 

Summarized and Edited by Ellyn Altman, Ph.D. 

Current financial, social, and political conditions combine to have made the 15th 
International Seminar even more relevant than it was at the moment of its conception 
just six short months ago.  As we adjust to the conditions and the people seeking to 
achieve at least some happiness in their lives, strong pressures to facilitate the 
acquisition of happiness are placed on therapists of a Freudian and Lacanian 
persuasion.    

Dr. Alexandre Stevens accepted the invitation of the New York Freud/Lacan Study 
Group of putting "happiness" into useful perspective.  The following is a summary of his 
presentation with an effort to highlight the creativity inherent in his instruction and his 
application of Lacanian and Freudian theory and practice. Clinical cases were presented 
by Maria Cristina Aguirre, Ph.D. and Gabriella Giuggioloni, CSW  which illustrated the 
material Dr. Stevens presented.  

What Psychoanalysis Promises: A Made-to-Measure Happiness 

Dr. Stevens began with three definitions of "happiness" to frame the question, "What is 
the way to your happiness?" He introduced the notion of "bonheur" and its opposite 
"malheur" which have a prophetic connotation of encountering good luck and good 
fortune or its opposite, based upon the contingencies of encounters. From Webster he 
offered the conscious state of satisfaction and well being which the subject wishes would 
continue. From Kant  he introduced the harmony the subject experiences between 
his/her structure and his/her life. This happiness is measurable by each individual 
independently and represents "the made to measure happiness". 

Freud proposed that when the life drives secure a state of homeostasis, the pleasure 
principle is achieved. So long as there is no rupture of this quiescence, the state of well 
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being can be maintained. Since Freud was unable to promise happiness, he offered the 
process of psychoanalysis through which common hysterical misery could be 
transformed into ordinary unhappiness.  Stevens explained that Lacan went further.  
Lacan suggested that the process of psychoanalysis can transform 'tragedy' into 
'comedy' and that it is easier to live,  when the 'tragic' is viewed as 'comedic'.  

Stevens proposes that psychoanalysis is a means to repair the last condition of human 
destiny as concluded by  Freud's:  that women and men can do nothing about the gap in 
human destiny--viz.,  penis envy and the masculine protest. Stevens explains that in the 
psychoanalytic process the subject is able to modify his or her tragedy (gap or position) 
with another point of view. Hence, it does not become "happiness without limit" but 
rather the "promise to be better armed for the ordinary unhappiness of life." 

Stevens describes Lacan's  movement  beyond Freud's pessimistic realism by framing 
the question of happiness somewhat differently. Stevens echoed Lacand with the 
question:  "Happiness or psychoanalysis?" "Happiness or desire?"  

Stevens traced the process of the subject. Before engaging in psychoanalysis the 
subject has his/her symptom which allows for as much happiness in life as possible.  
The symptom constitutes a compromise between conflicting tensions.  When a rupture 
occurs in the symptom as solution, the subject may seek  a "subject who is supposed to 
know" to explain of what has happened.  The one who is supposed to know does not 
know what the subject knows.  However, if the subject will engage (in the psychoanalytic 
process), he/she will be happy OR know something about his/her desire.   

Through the psychoanalytic process comes the "cure" which is the subject's 
interpretation of his/her own desire and his/her  renunciation of his/her pathway of  
desire.  The engagement with psychoanalysis opens consideration of the origin or the 
cause of desire which is the "object a" or what Freud named the "lost object" --  
impossible to find completely.  The desire is the pathway to find the interpretation to this 
lacking or lost object "a".  To achieve freedom from the unhappiness, desire, as the 
pathway, would need to be renounced.   The subject is introduced to the origin or object 
cause of desire through experience with the other who contains the origin or object 
cause of desire.   Stevens was cautious to stress using the case referred to below that it 
is not that the desire be renounced but that the pathway of the desire be understood.   

The case used for illustration was Lacan's treatment of Sr. Mary of the Trinity during the 
1950's.  Sr. Mary, who had taken the vow of obedience, lived in excessive and 
pathological obedience to the point of becoming its addict.  She entered psychoanalysis 
for relief from the failure of her symptom to maintain her happiness. After a period in 
treatment with Lacan, she undertook training to become a therapist and indicated she 
would leave analysis.  In a published letter in which Lacan asked her to meet with him, 
he  stated explicitly that he did not want to liberate her from her vow of obedience.  He 
was simply urging her to understand the pathway of her desire to fulfill her vow of 
obedience. If Sr. Mary would make the effort to understand the pathway of her desire, 
Stevens indicated Sr. Mary would  encounter anxiety.  Because anxiety does not 
mislead,  it is an indication of what the subject desires and exposes the pathway of 
desire. The tyranny of  Sr. Mary to herself through her superego demanded obedience 
beyond what was required of her by her superiors. When it is appreciated that Sr. Mary's 
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enjoyment and suffering were without limit, Stevens can eloquently raise the complex 
question of the limits of happiness.  

In the process of psychoanalysis the aim of the analyst is to help the subject find his/her 
own jouissance in the misery. The notion that the subject is always happy reflects the 
element of repetition which secures the subject, so long as the symptom is effective and 
the subject has good luck.  This repetition of an effective symptom is referred to as 
"automaton".  Even when a subject encounters a new romance and infatuation, it is 
essentially an encounter with the "same" as before. However, when the encounter is a 
chance encounter of a novel experience which Lacan referred to as "tuche" -- it 
constitutes a kind of new encounter with the real that offers an opportunity for a new 
adaptation. The element of anxiety allows for new possibilities for decision making.  By 
seizing the moment the responsible subject could transform the repetition.  

The Tyranny of Happiness 

Making reference to the five imperatives popularized on the internet of achieving 
happiness before dying, Stevens illustrated Lacanian and Freudian perspectives. In 
regard to the first imperative of "being true to yourself", Stevens discussed the difficulty 
of actually being aware of the driving forces of desire lodged in the unconscious.  In 
regard to the second imperative "leaving no regrets"  which he interpreted as coming to 
the end of one's life feeling it not fully lived, he addressed the ability to take risks 
responsibly and to undertake the responsibility of choice.  Contrasting the possibilities, 
Steven suggested the subject could yield to a depressive position and follow a treatment 
that entertains complaints and  prescribes medications with the goal achieving 
happiness.  On the other hand,  the subject could choose to enter the realm of the "well 
spoken" representing analytic discourse and find the words that say the cause of the 
symptom.  The choice of the latter offers the possibility of being able to say the cause 
and origin of the unhappiness thereby permitting a transformation of the subject.  

Stevens introduced the third imperative,"become love", by making reference to the  
Lacanian term "haineamoration and the phrase "to fall in love".  He stressed the link 
between "love" and "hate" when a rupture occurs. The oft seen result of a rupture is the 
entrapment of the subject in the passion of hatred, present in the first moment of love.   

Measures of love from a Lacanian perspective consist of giving what one does not have.  
What is scarce is often very dear and hence difficult to give, thereby making it difficult to 
"become love" and fulfill this imperative.  

Stevens suggested that the fourth imperative "to live the moment" is for many people a 
contingency based upon "if" and "when" conditions occur.  He reflected on the notion of 
choice frequently,  emphasizing that it is an internal process and a moral responsibility.  
He made it clear that the subject has the choice to give up sadness to achieve 
"happiness" or not. 

Stevens views the fifth imperative "to give more than you take" as a moral rule and a 
religious idea. Referring to the giving as originating with the anal object, he clarifies that 
the object is in part "waste".  Stevens moved from the Freudian formulation of the anal 
origins of generosity to Lacan's definition that the act of love is giving what one does not 



Lacanian Compass 

 

Page 41 of 53 

have. He illustrated with a case  of a patient's unhappiness due to rejection by  his 
girlfriend  who was annoyed by the patient's  goodness and lack of expression of his own 
needs. Stevens explains that a subject is well advised not to give more than he/she gets 
AND not to give ALL of what he/she has.  These are  instances of not giving "what the 
subject does not have". Or, to state the Lacanian sign of love--to give what one does not 
have.  

In conclusion to his consideration of these imperatives Stevens reflected on the sense of 
entitlement -- i. e., the Constitution of the U.S.  declares that everyone has the right to 
happiness.  If the subject is not happy, the subject may be thought of as mentally ill and 
need an antidepressant or anti-anxiolytic medication. The pharmaceutical industry is 
defining a new diagnostic category -- unhappiness-- and  setting up the taking of drugs 
as another imperative to achieve happiness.  

The Limits to Happiness: The Happiness of the Symptom  

Stevens contrasts Freud and Lacan on the limits of happiness.  For Freud the limit was 
given by the state of incompleteness of the man and the woman: the refusal of the 
feminine position (castration)  by the man and the desire for a penis (or discovery of a 
substitute) by the woman.  Lacan asserted the limit is beyond these two positions and 
found the limit in the "relationship that does not exist" or the "impossibility of the sexual 
relationship between man and woman". Stevens explains this relationship is a logical 
impossibility.  The incompleteness of man and of woman limits the possibility of 
encounter.   

The cause of desire of man is the desire of object a.  He is looking for an object that will 
complete his jouissance.  Man's jouissance is phallic jouissance.   

The other jouissance or the jouissance of the woman  (1) can be felt in the body,  and/or 
(2)includes speech,  sometimes in the form of poetry. The woman who "enjoys" with 
man in the presence of speech, voice, words and the signifier engages the man in a 
civilizing process. In so doing Lacan suggested that woman could be a symptom for man 
by linking him to civilization or linking him to partial objects with signifiers.   

Normality Is An "As If" Happiness: Happiness in the Symptom 

To begin examining the status of happiness from the point of view of the symptom, 
Stevens traced the Lacanian development of the symptom in the first and later phase of 
theory.  Initially the symptom was information  from and a formation of the unconscious.   
In the classic formulation the master signifier S1 represents the symptom in the first 
place, and all the other signifiers are represented by S2, each being distinct from all the 
others.  Each signifier represents the subject and permits different interpretations which 
are made by the unconscious.  The interpretations of the analyst punctuate the 
interpretations of the unconscious.  With reference to the "cut" Stevens suggested that 
the analyst cuts to illuminate and to connect to the next session,  when the analysand 
will return. Referring to Lacan's cautions, Stevens stressed that the punctuation (cut) is 
to be made before the meaning is complete. The analyst's interpretation is not focused 
on the meaning of the S1 but on the meaning of the subject as he/she is understood by 
the analyst--i.e., as the subject is fixed in the symptom.   
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Stevens stresses that in the first theory of Lacan accent is put on the repetition observed 
in the signifiers. However, in the later theory the symptom which lies between the 
signifier and the object a (jouissance) is not to be deciphered.   

Since the desire for love is often the initial motivator for entrance into psychotherapy and 
analysis, Stevens continued to examine the relationship between happiness and love. 
Stevens offers three understandings that psychoanalysis has achieved about love.  First, 
love is always narcissistic.  The subject finds in the love object a similarity to the original 
love (mother).  This original other is also similar to the subject himself/herself, so that the 
beloved is also a representation of the subject, thereby solidifying the narcissistic choice. 

While the first encounter is the primordial tuche, the subsequent love encounters are 
essentially repetitions (automaton although conceding the possibility of some new 
elements)  but not a surprise (tuche). What is new is that the subject who seeks analysis 
is able to interpret that there is an unproductive  sameness/repetition of his/her choices.  

Secondly, psychoanalysis has discovered that love includes hate.  To be loving and  to 
be loved are two distinct positions and being in both, if possible, is desirable.  However, 
when one is in love and is loving,  there is a desire to be loved and  a  feeling of lack or 
deprivation.  In this position the passion of hate in the "hainamoration" can be elicited. 
Stevens is thereby able to raise the question of the limits of happiness by emphasizing 
that love is not a passion that stands alone -- by acknowledging Lacan's formulation -- it 
is a passion linked with hatred, as well.  

Stevens examined Lacan's assertion of the impossibility of the sexual relationship. He 
began with the illusion of the existence of a sexual relationship.  By introducing the idea 
of decision, he explained the transformation of the illusion.  The notion of illusion evolved 
into consideration of "normality"( to be like the others) as an "as if" happiness.  With the 
use of a clinical example of a psychotic patient's spouse, who was very likely psychotic 
as well, he describes the spouse's desire for what the others have: viz., they have 
houses not apartments.  In the acquisition of the house she  becomes like the others 
(with whom she identifies in her imagination)--more normal.  This amounts to what 
Stevens describes as her obtaining an "imaginary repair".  This consists of an imaginary  
construction and an "as if" happiness.  When encountered Stevens will not discourage   
this imaginary solution.   It allowed the psychotic spouse to feel "as if " she is like the 
others -- "normal". Stevens admitted  that a construction not tied to the imaginary 
identifications with others would have been more stable and preferable.    

This seminar marks the last of the single guest speaker format of the International 
Seminars of the Freudian Field. In 2009 the format will change and include multiple 
speakers and clinic days.  Dr. Stevens' presentation on "The Clinic of Happiness" was 
an invaluable finale for which he deserves a standing ovation.  
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Appendix 

New York 

“The Clinic of Happiness” 

Guest Speaker: Alexandre Stevens 

October 24 and 25, 2008 

Sponsored by The Freudian Field, Fordham University and The New York Freud-Lacan 
Analytic Group  (NYFLAG)  

On a typical Fall weekend, sunny with showers we gathered once more at the 
prestigious site of Fordham University for the 15th International Seminar of the Freudian 
Field in New York with Alexandre Stevens who joined us for the third time to give an 
International Seminar. He had also given one Lecture in New York. 

What gave this Seminar a special atmosphere beside the richness and novelty with 
which Alexander Stevens explored the theme of Happiness and what Psychoanalysis 
can promise using lacanian concepts, is that it represented the last of the series of 
International Seminars of the Freudian Field in New York City. 

Since 2000 five analysts had accepted the challenge of coming to New York to give a 
Seminar to a small group of people interested in Lacan. Each one came three times; in 
chronological order: Marie-Helene Brousse, Pierre-Gilles Gueguen, Jean-Pierre Klotz, 
Vicente Palomera and Alexandre Stevens.  The Seminars were rich by the quality of the 
Speakers, the importance of the topics developed, the work on the clinical presentations, 
but above all as a place to create a community of work based on the teachings of Lacan. 
Many colleagues came to New York to attend the Seminars and they participated 
presenting cases and contributing with their presence and interest to make it a very lively 
experience, we can say that affectio societatis was present. 

It is important to note that other analysts: Eric Laurent, Russell Grigg, Mauricio Tarrab, 
also participated in the activities of the NYFLAG giving one-time Lectures.  

The lacanian analytic community in the United States has grown. We implemented the 
Clinical Study Days as a place to expose and to elaborate our practice, with an effort to 
clarify the case, to extract the elements for a structural diagnosis, the direction of the 
treatment, the elaboration of the symptom and the localization of jouissance. The first 
Clinical Study Days where held in New York in 2005, 2007 in Miami and this current year 
in Omaha. 
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In Conversation with the Ad-hoc Committee for the development of Lacanian 
psychoanalysis in US composed by Eric Laurent, Pierre-Gilles Gueguen, Marie-Helene 
Brousse, Jean-Pierre Klotz, Alexander Stevens, Vicente Palomera, Alicia Arenas, Tom 
Svolos and Maria Cristina Aguirre, and with Jacques-Alain Miller in Ghent this past 
March and again in Paris in July it was suggested to make one mayor event per year in 
the US, combining the Clinical Study Days and a Seminar such as the one held in Paris 
called the Paris English Seminar. This will be held in New York in 2009. 

It will be a Seminar, a series of Lectures given by several analysts and Clinical Study 
Day addressed to those who practice in the US, discussing the clinical, theoretical and 
community issues involved in the practice of Psychoanalysis of Lacanian Orientation in 
the 21st Century.  

The New York Freud Lacan Analytic Group wants to express our deep gratitude to the 
five analysts that participated in the 15 International Seminars of the Freudian Field, and 
to hope they will continue accepting our invitations in this new modality in the future.  
The Seminars would not have been possible without the support of Jacques-Alain Miller, 
Director of the Institute of the Freudian Field, Judith Miller, President of the Freudian 
Field, Graciela Brodsky, past-General Delegate of the WAP, and Eric Laurent, President 
of the WAP to whom we are forever thankful.  

We also want to express our gratitude to Fordham University, through Professor 
Steinkoler, for allowing us the use of such magnificent setting and Ellyn Altman for 
establishing this Report. 

Maria Cristina Aguirre 

New York, November 19, 2008 
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On Reading Hurly Burly 

Tom Svolos 

Dear Colleagues,  

Like most of you, I receive many journals and books to read. I especially like journals, as 
they allow me to read transcripts of papers presented at meetings and events across the 
world, programs that I have been unable to attend, not the least of which is the Seminar 
of Jacques-Alain Miller that we are now able to read in English, thanks to the work of 
Lacanian Ink and other journals. This is important above all for us Lacanians, as our 
work in Schools and together in the World Congresses, is oriented around collaborative 
presentations and discussions on a theme that we work on, individually, at times in local 
meetings, at times in larger meetings. 

Last night, I cracked open the first issue of Hurly-Burly, the new English-language 
journal of the New Lacanian School--and ended up staying up for hours late last night 
reading text after text. It came in at close to 250 pages, and its sheer size is matched by 
an ambitious program set out in the Editorial by Pierre-Gilles Gueguen, the Director of 
the Publication, to survey--from our psychoanalytic orientation--the world today: art, 
culture, politics, science, the mental health field, and, of course, psychoanalysis itself. 
This journal--edited by Sophie Marret-Maleval--lives up to this ambition and exceeds it in 
what it has delivered in the texts in this first issue. Risking a bit of what could be called 
hyperbole, if it was not true, I will say that this is absolutely essential reading for anyone 
interested in psychoanalysis in the Lacanian orientation today. I will describe how you 
may get a copy, but first want to elaborate why I think this journal is so valuable. 

It starts with a text by Denis Noble on genetics and biology, a text in which the Oxford 
biologist addresses--among other things--many of the fundamental misconceptions 
people have about genetics today and what that science will offer. The discovery of the 
chemistry of the genome by Watson and Crick led to what was often described as the 
central dogma of biology: namely that the genes code for proteins, that it is a one-way 
transmission of information. Many have extended this to further claim that the genes 
encode for proteins and the proteins are determinant for the cell and thus the organism. I 
think that it is fair to say that the central dogma has been, if not refuted, at least now 
known to have many exceptions. This refutation includes the remarkable work dating 
back to the 1920's done by Barbara McClintock, whose careful study--using not 
molecular genetics but old-fashioned naturalistic observation--of the coloration patterns 
of corn and their gene morphology led to her hypothesis of jumping genes and the 
further developments elsewhere in biology that demonstrate various ways in which the 
genetic code is manipulated by other genes and by protein molecule. The hypothesis 
that "information" flows in multiple directions was iconoclastic work for which McClintock 
eventually won the Nobel Prize. Well, while the central dogma is no longer a scientific 
truth (and Noble in this text proposes a valuable alternative systems approach to 
biology), it certainly persists as what we might refer to as a central ideologma. We hear 
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often from colleagues in the mental health field and even at times in the complaints of 
patients a view that their suffering may be reduced to a genetic determination, a view 
that Noble carefully dissects in his text. 

On a completely different level, the heart of the journal contains a series of texts on the 
Pass. One of Lacan's greatest contributions to the institution of psychoanalysis, the Pass 
simultaneously destroyed the guild-like hierarchy of training psychoanalysts and a 
certain politics of "expertise" supporting that structure. In creating his School, Lacan 
gave the privileged place to those analysands, those people who at the end of their 
analysis, were able to convey something about their experience of psychoanalysis to the 
School. Such analysands may not be the most "knowledgeable" or "experienced" 
analysts, but they are the ones who have taken the psychoanalytic experience to its 
endpoint, and in their successful transmission of their experience, they are named 
Analysts of the School, the greatest honor among Lacanian psychoanalysts. In English, 
we now having a growing literature on the Pass and some Testimonies of the Pass (see 
issues 2, 8, 10, 16, and 17 of Psychoanalytical Notebooks, and the Testimony of 
Mauricio Tarrab in issue 11 of Lacanian Compass), and here in Hurly-Burly, we have 
Miquel Bassol's presentation from the 2006 Rome Congress on "The Wager of the Pass" 
which elucidates the role of the Pass in the institution of psychoanalysis and the 
Testimonies of two of the most recent Analysts of the School, Antoni Vicens and Bernard 
Seynhaeve. Complementing these both very moving and very precise descriptions of 
analysis is the reading of the two Testimonies given by Esthela Solano-Suarez, herself a 
former Analyst of the School. This section of the issue is most valuable, for it is our 
evidence. For psychoanalysts, the evidence of our work is not to be found in a general 
knowledge, in randomly controlled trials and the academic discourse of today (itself very 
carefully scrutinized by François Leguil in his text on the clinic also to be found in this 
issue--see also Dominique Laurent's contribution for a thoughtful examination of the 
contemporary clinical use of "depression"), but in the singular evidence that an 
analysand might create in his or her analysis, about which these Testimonies provide the 
most clear "documentation." This section of the issue further develops the Anglophone 
literature on the Pass and will provide valuable texts for our work in the future. 

As I indicated, the work of the Schools in collaboratively addressing a theme is a 
hallmark of our orientation. And, in this issue, we have two groups of texts associated 
with that. We have the texts of Alexandre Stevens, Jean-Louis Gault, and Anne Lysy-
Stevens on Interpretation. This was the theme of the NLS Congress in April and is the 
upcoming theme of the Clinical Study Days to be held here in New York in October. 
Some of these texts we know well: we worked through the Stevens text here in Omaha, 
and the Lysy-Stevens text was a reading for one of our U.S. Video-Seminars. All these 
texts will become new reference texts as we address the theme of Interpretation in our 
teaching in the years ahead. 

For the 2010 Congress of the WAP in Paris, we will be addressing the theme of 
"Semblants and Sinthomes." We now have an English translation of Jacques-Alain 
Miller's introduction of the theme from the 2008 Congress in Buenos Aires, which 
provides us some key landmarks as we start to prepare for that meeting. We also have, 
in this issue, a set of vignettes in Nassia Linardou-Blanchet's very clinically oriented 
paper that demonstrate in a very clear manner ways in which we might use the concept 
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of semblant in our clinical work, a concept that is not used so often in the English 
language literature. 

Last year, our London colleagues held a very important meeting in London, a political 
meeting of sorts, that was called "The Rally of the Impossible Professions." They 
brought together psychoanalysts and other mental health clinicians, and also educators 
and those who work in the criminal justice fields--people who are engaged in one of 
those professions first dubbed by Freud as impossible. I don't believe anyone from the 
United States attended the meeting, but we are now lucky to have a series of texts from 
that meeting available to us. One of the issues that the meeting addressed was that of 
evaluation, an imperative that many clinicians here in the US have to respond to in 
justifying their clinical work with particular cases and an imperative that universities and 
treatment institutions face in needing to justify what they do to an array of groups that 
accredit and regulate their actions. Michael Power of the London School of Economics 
addressed this issue in his book on The Audit Society, and the issue contains a text of 
his from the London meeting further developing his perspective. There are also texts that 
more directly focus on the issue of regulation and evaluation in the mental health field 
from our colleagues Véronique Voruz and Roger Litten, who have been working on 
these issues in the context of a struggle in Great Britain on mental health regulation, 
work that has been ongoing since the London Psy Forum in 2005. We also have 
Jacques-Alain Miller's perceptive summary comments from the end of the meeting. 

We had the opportunity here in the United States to hear a lecture from Marie-Hélène 
Brousse on the discourse of the artist at our Clinical Study Days in Miami in 2007, and I 
look forward to reading her latest work on the topic (having finally run out of time last 
night, unable to read the whole issue)--as well as our own American colleague Josefina 
Ayerza's contribution on Cy Twombly and indeed all the other texts in the issue that I 
have not yet mentioned. 

You can get a copy of Hurly-Burly through the internet bookstore of the École de la 
Cause freudienne, which is at http://www.ecf-echoppe.com/ The site is relatively easy to 
work through. They will ship to the US, and they use Ogone to take credit card 
information. I have never had a problem with the site, and I have always received my 
orders promptly. I hope that you will consider checking out this new publication. 

Kindest regards, 

Tom Svolos 

(From the Lacanian Orientation US mailing list) 
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Chart 

Houston, Texas 

Houston Reading Circle 

 “Resonances” 

“Houston Freudian Field Library” 

Adherent FIBOL 

12026 Canterhurst Way 

Houston, TX. 77065 

Every other Wednesday 1-2:30 PM 

8/5/09-12/2/2009 

Bilingual 

Content of discussion: Readings from Miller’s “Things of Fineness in Psychoanalysis,” 2008-2009 
and Laurent’s “Passion’s Objects,” 2000-2001. 

Discussants: Carmen Navarro-Nino and Marianela Bermudez 

Contact: Carmen Navarro-Nino 

Carmennavarro11@yahoo.es 

“Psychoanalysis: Culture and Clinical Connections” 

 “Houston Freudian Field Library” 

12026 Canterhurst Way 

Houston, TX 77065 

Wednesdays 1-2:30 

Content of Discussion: Readings from Lacan’s Ecrit. 

Lecturers: Marianela Bermudez and Luis Nino 

Contact: Carnennavarro11@yahoo.es 

"Common Issues" 

Freudian Field Library Adherent 

518 B Caywood Lane, 
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Houston Tx, 77055 

The last Saturday of the month at 16:30 PM  

Bilingual 

Content of discussion:  This activity is open to everyone who is interest by the Lacanian 
orientation. The purpose of this activity is to promote and discuss different topics and events that 
are common to everybody from the point of view of psychoanalysis. 

Readings: Hearings: " Conversaciones Cotidianas," Nell-Medellin, and text send by Lacanian 
Orientation-US. 

Contact: Mercedes Acuña,  

Cell-phone: 713-852-7721 

mecheacuna@yahoo.com.ar 

Miami, Florida 

NEL-MIAMI 

The Florida Center for Teaching and Research in Psychoanalysis 

782 NW 42nd Avenue 

Suite 203 

Miami, Fl. 33126 

 “Clinical Spaces” 

“Interruptions and conclusions of the psychoanalytical experience” 

Content of discussion:  This activity consists of clinical cases from the literature, AE video 
conferences, and texts that explain and sustain the clinical presentation. 

Lecturer’s: Alicia Arenas, Juan Felipe Arango, Liliana Kruszel, Maria Eugenia Cardona, Fernando 
Schutt, Isolda Alvarez, Karina Tenenbaumm 

Contact: Alicia Arenas 

Nelflorida@aol.com 

Ongoing Activities: Reading Group on Miller’s Courses in Paris VII 

Contact: Alicia Arenas and Juan Felipe Arango 

Nelflorida@aol.com 
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 Fundamentals 1 

Content of Discussion: The psychoanalytic method, its history and principles that oppose the 
method. 

Contact: Alicia Arenas and Maria E. Cardona 

Nelflorida@aol.com 

 “Semblants and Sinthome” 

Contact: Juan Felipe Arango and Fernando Schutt 

Nelflorida@aol.com 

Special Events: 

 “Femininity and the Enoch” 

November 7, 2009 

Lecturer: Leda Guimaraes, psychoanalyst from the Escola Lacaniana de Psicanalise, NEL  

 “Semblants in Psychoanalysis” 

February 6, 2010 

Lecturer: Hebe Tizio, Psychoanalyst from the Escuela Lacaniana of Spain, NEL 

New York, NY 

New York Freud Lacan Analytic Group 

NYFLAG 

 Reading Seminar: “Semblants and Sinthomes” 

Barnard College 

Room 403 

117th St. and. Broadway  

NYC 

Bi-weekly, Wednesdays at 8:30 

Content of Discussion: Work will focus on selected texts by Jacques Lacan, Jacques-Alain Miller, 
Eric Laurent and other analysts. We will use as a reference the Scilicet and the Bibliography for 
the next WAP Congress posted on the web. The first reading will be Lacan’s, L’ Etourdit 

Contact: Maria Cristina Aquirre 

nyflag@yahoo.ca 
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 Clinical Seminar 

Barnard College 

Room 403 

117th St. and Broadway 

NYC  

Bi-weekly, Wednesdays at 8:30 

Content of Discussion; A focus on the five fundamental cases of Freud’s: “The Rat Man, Dora, 
The Wolf Man, Little Hans and President Schreber.” Reference will be made to Lacan’s 
comments on each case. 

Contact: Maria Cristina Aquirre 

nyflag@yahoo.ca 

 Preparatory Readings for CSD 4 

Barnard College 

Room 403 

Broadway and 117th St. 

NYC 

October 7 and 14 

Content of Discussion: Readings will include texts by Pierre-Gilles Gueguen; “Lacanian 
Interpretation, and ” Discretion of the Analyst in the Post Interpretive Era;” Laurent’s 
“Interpretation and Truth,” and “Interpreting Psychosis from Day to Day;” Stevens, “Lacanian 
Interpretation.” 

 Lacanian Ink Events 

Fall, 2009 

Alain Badiou  

Miguel Abreu Gallery 

Date and time to be announced 

Contact: Josefina Ayerza 

lacink@lacan.com 

Omaha, Nebraska  
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Circle for the Lacanian Orientation of Omaha 

CLOO 

 The Lacanian Workshop 

6901 Pacific Street, Suite 315 

Weekly meetings 

Content of Discussion:  A forum for the discussion of psychoanalysis: the clinical practice of 
psychoanalysis; the theories that have evolved from psychoanalysts’ such as Sigmund Freud and 
Jacques Lacan; and the intersection of psychoanalysis with other fields in mental health, 
medicine, and the broader world of society and culture. 

Discussants: Gary Marshall, Pam Jespersen and Tom Svolos 

Contact: Thomas Svolos 

tsvolos@radiks.net 

1-402-551-4712 

 Lacanian Diagnosis; Implications for Treatment 

Immanuel Medical Center 

7101 Newport Avenue 

Ike Freidman Building,  

Room 208 E 

Third Thursday of the Month 

 12-1 

Content of Discussion: Jacques Lacan’s Seminar XI The Four Fundamental Concepts of 
Psychoanalysis.  Each of his four concepts will be the focus of the lectures and discussions: the 
unconscious, repetition, the transference, and the drives. 

Discussants: Pam Jespersen and Tom Svolos 

Contact: Thomas Svolos, tsvolos@radiks.net; 402-551-4712 

Pam Jespersen, pjespers@alegent.org; 402-572-2937  

 Clinical Case Discussions 

Immanuel Medical Center 

7101 Newport Avenue 

Ike Freidman Building 
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Room 208E 

Fourth Thursday of the Month 

 12-1 

Content of Discussion: A clinical case will be presented by a clinician illustrating one of the four 
concepts from Lacan’s Seminar XI. The case will be discussed by Tom Svolos and Pam 
Jespersen then opened to discussion 

Contact: Thomas Svolos, tsvolos@radiks.net; 402-551-4712 

Pam Jespersen, pjespers@alegent.org; 402-572-2937 

 Presentation des Malades and Discussion  

“Lasting Hope Recovery Center” 

415 South 25th Street 

Omaha, NE 68131 

Third Monday of the month 

12-1 PM 

Content of Discussion: Tom Svolos will conduct a patient interview and then discuss the case 
with staff. 

Contact: Thomas Svolos, tsvolos@radiks.net 
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