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Clinical Study Days 17- Scientific Committee (SC): From the perspective of psychoanalysis, what 
are your thoughts on contemporary trends in organizing “love” relationships, such as polyamory, 
ethical non-monogamy, polyfidelity, asexuality, aromanticism, throuples, etc.?  
Tom Svolos: I would like to say something about a different contemporary trend in the 
organization of “love” relationships.  One trend in the past in the organization of love 
relationships was the “love letter.”  Indeed, Jacques-Alain Miller even used the phrase “A love 
letter” as the title of one of the chapters of Lacan’s Seminar 20, based presumably on Lacan’s 
own references to love letters in a few places in the Seminar.  Well, today, people don’t write so 
many love letters, but they post plenty of love tweets, photos, and videos, and do a lot of 
swiping. I suggest that the apps of social media are our contemporary love letters and provide 
today’s subjects with a path to organize love relationships. I will also add that in as much as the 
Clinical Study Days 17 have argued that love is that which makes up for a disturbance in the 
relations between the sexes (the non-rapport sexuel), we might extend this to note that, on a 
broader social level, love in the form of social media also provides people a means to make up 
for a more general disturbance of social relations. I hear all the time about how social media 
makes people feel connected in the sense not only of personal relationships but also, more 
broadly, in terms of social relations—in contrast to social disconnection, isolation, conflict, and 
the non-rapport. 
 
CSD17-SC: Lacan isolated three passions in his work: love, hate, and ignorance. Can you tell us 
about hate and ignorance? How are they linked to love? 
Tom Svolos: In a recent talk in New York, Marie Hélène Brousse emphasized not the link of love 
and hate (and ignorance, which I am putting to the side for now), but rather an unlinking of love 
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and hate. Using Lacan’s notion of the three registers, she noted that love is a linking of the 
Imaginary and Symbolic, with the exclusion of the Real.  This makes sense, as the Real is the 
domain of what does not work, what is impossible, and the non-rapport.  This formulation 
aligns with the CSD17 argument that love covers over the non-rapport, as is sometimes said, or 
is founded on an exclusion of the Real.   
 
Within that same framework, Brousse proposed that hatred is a linkage of the Imaginary and 
the Real, to the exclusion of the Symbolic (think here of the Symbolic as law, civil discourse, 
contract, and so forth—some written or unwritten organizing principle). Certainly, this 
formulation resonates with a simple observation of everyday life: relationships shift from love to 
hatred when some understanding—be it a marital vow or some unwritten contract on how the 
relationship will be conducted—is broken between two partners. This is true on a social scale as 
well: in sports, when a certain set of unwritten rules of hierarchy between the genders in 
athletics was disturbed a few decades ago in the United States, it led to a famous tennis 
competition between Billie Jean King and Bobby Riggs known as the “Battle of the Sexes.” 
   
Indeed, we can extend the notion even more broadly.  In a posthumously published reading of 
The Illiad, Frederic Jameson notes that the poem must be understood not as an epic, but a 
staging of agon—the wrath of Achilles or the strife among peoples (certainly a linkage of the 
Imaginary and the Real, hatred on both a personal and social scale).  This hatred is all set in 
motion with the first word of the poem—mênis—a cosmic disruption (non-rapport) tied to 
general social change associated with the fading of the imperial cities of the Mycenean era, 
Paris’ theft of Helen from Menelaus, and Agamemnon’s theft of Briseis from Achilles. These 
disturbances in the order, honor, and hierarchy between nations, among national leaders, and 
between warriors (read: the Symbolic) are the very basis for the eruption of agon (read: hatred, 
psychologically and socially—a linkage of the Imaginary and the Real), which is ended with the 
restoration of order at the end of the poem. 
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